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Why	  Turkey?	   	  The	  study	  of	  the	  Turkish	  culture	  offers	  a	  rich	  literature	  in	  terms	  of	  cultural	  events	  and	  contestation	  in	  relation	  to	  Western	  hegemonic	  discourses	  of	  modernity	  and	  globalization.	  The	  Turkish	  culture	  has	  been	  contested	  since	  the	  foundation	  of	  the	  republic.	  Much	  research	  has	  been	  conducted	  on	  the	  process	  of	  Westernization,	  cultural	  contestations	  and	  alternative	  modernity	  in	  Turkey	  	  (Jenni	  B.	  White	  2002,	  Navaro-­‐Yashin,	  2002).	  Some	  of	  this	  research	  while	  for	  instance	  highlighting	  the	  impact	  of	  globalization	  on	  the	  Turkish	  culture,	  has	  little	  critical	  account	  about	  its	  effect	  on	  Turkish	  cultural	  development	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002).	  The	  non-­‐critical	  account	  of	  globalization	  can	  be	  seen	  as	  creating	  Turkish	  cultural	  disposition	  toward	  the	  global	  culture.	  Since	  the	  meanings	  of	  the	  global	  culture	  are	  not	  based	  on	  the	  Turkish	  local	  experience	  the	  cultural	  transformation	  that	  it	  creates	  ignores	  cultural	  contextual	  and	  experiential	  aspects.	  As	  well	  the	  local	  agency	  to	  guide	  cultural	  transformation	  is	  undermined.	  	  	  	  In	  Turkey	  the	  impact	  of	  globalization	  has	  been	  perceived	  as	  providing	  the	  meaning	  for	  identity	  formation	  and	  providing	  the	  terrain,	  the	  consumerist	  culture,	  in	  which	  the	  different	  cultures	  coexist	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002).	  	  	  	  	  I’m	  interested	  in	  changes	  in	  the	  Turkish	  cultural	  order	  resulting	  from	  the	  Turkish	  cultural	  modernization,	  and	  Turkey’s	  participation	  in	  processes	  of	  globalization.	  I	  aim	  to	  critically	  examine	  the	  developments	  of	  Turkish	  culture	  in	  these	  processes.	  I	  look	  at	  the	  national	  order’s	  adoption	  of	  ideas	  of	  modernity,	  based	  on	  Western	  experience,	  the	  reemergence	  of	  Islam	  in	  its	  political	  form	  resulting	  from	  the	  democratization	  of	  the	  Turkish	  cultural	  participation	  in	  the	  political	  system.	  Finally	  I	  look	  at	  consciousness	  about	  the	  “global	  culture”	  and	  the	  manifestation	  of	  culture	  through	  consumerist	  patterns.	  
Problem	  area	  	  The	  Westernization	  process,	  encouraged	  by	  Ataturk	  and	  the	  Republicanists	  was	  a	  process	  that	  aimed	  to	  bring	  modernization	  to	  Turkey.	  Since	  then	  a	  set	  of	  new	  institutions	  and	  practices,	  to	  be	  summarized	  as	  the	  national	  order,	  were	  established	  by	  the	  national	  elite	  in	  the	  name	  of	  Westernization.	  The	  newly	  formed	  national	  elite	  encouraged	  this	  process	  also	  as	  a	  strategy	  to	  establish	  themselves	  as	  the	  new	  legitimate	  body	  for	  governance	  (Navaro-­‐Yashin,	  2002,	  Jenni	  B.	  White	  2002,	  S.	  Ulas	  Bayraktar	  2012).	  	  	  The	  Westernization	  process	  was	  rooted	  in	  modern	  ideas	  of	  progress	  and	  development,	  which	  was	  inspired	  by	  the	  enlightenment	  philosophy	  of	  the	  nineteenth-­‐century	  in	  Europe.	  The	  Westernization	  process	  interrupted	  the	  
	   5	  
culture	  of	  the	  Ottoman	  Empire,	  the	  cultural	  order	  prior	  to	  the	  foundation	  of	  the	  Republic	  of	  Turkey	  in	  1923.	  The	  new	  national	  order	  ended	  the	  Ottoman	  Empire’s	  culture	  that	  was	  characterized	  by	  cultural	  diversity,	  local	  autonomy	  and	  decentralization,	  and	  the	  inclusion	  of	  all	  Ottomans.	  The	  new	  national	  order	  intended	  to	  centralize	  local	  governance,	  establish	  a	  new	  legitimate	  political	  body,	  culture	  and	  language	  through	  national	  modern	  institutions	  (Navaro-­‐Yashin,	  2002,	  S.	  Ulas	  Bayraktar	  2012).	  	  	  In	  the	  1980s	  and	  1990s	  other	  cultural	  identities	  that	  were	  not	  represented	  in	  the	  process	  of	  Westernization	  and	  that	  were	  outside	  the	  secular	  identity,	  like	  the	  Islamic	  identity,	  emerged	  in	  the	  political	  sphere.	  The	  Islamic	  movement	  offered	  other	  interpretations	  of	  the	  core	  meanings	  used	  by	  secularists	  to	  legitimize	  the	  Westernization	  process.	  The	  Islamists’	  views	  differed	  from	  the	  meanings	  and	  values	  of	  the	  secularists’	  approach	  to	  the	  Westernization	  project.	  The	  secularists	  saw	  democracy	  connected	  to	  Western	  values	  while	  the	  Islamist	  movement	  incorporated	  local	  cultural	  values	  and	  forms	  of	  organization	  in	  their	  political	  ideology,	  which	  they	  considered	  more	  inclusive	  and	  democratic	  (Jenni	  B.	  White	  2002	  p:	  27,28).	  The	  “vernacular	  politics”,	  the	  political	  Islam	  represented,	  was	  based	  on	  local	  networks	  of	  people.	  The	  movement	  had	  politics	  and	  religion	  embedded	  in	  local	  culture	  (Jenni	  B.	  White	  2002	  p:	  20-­‐21).	  In	  addition	  other	  values	  such	  as	  the	  “Homo	  Islamicus”,	  based	  on	  community	  identity	  in	  contrast	  to	  the	  individualistic	  secular	  values	  were	  values	  that	  led	  to	  the	  organization	  and	  mobilization	  of	  the	  Islamists’	  movement	  and	  identity	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002	  p:	  308).	  However	  the	  Islamist	  movement	  emerged	  and	  mobilized	  through	  the	  institutions	  and	  discourses	  dominated	  by	  secularists,	  such	  as	  the	  national	  order	  discourses	  of	  democracy	  (Navarro-­‐Yashin,	  2002)	  	  	  	  The	  politicization	  of	  Islam	  and	  its	  emergence	  in	  new	  forms	  can	  be	  seen	  as	  a	  result	  of	  the	  simplistic	  representation	  of	  scientific	  claims	  of	  truth	  that	  aimed	  to	  attribute	  meaning	  to	  practices.	  The	  new	  organization	  of	  Islam’s	  self-­‐image	  and	  meaning	  is	  centered	  around	  the	  Western	  representation	  of	  Islam	  (Armando	  Salvatore	  1997).	  In	  the	  Turkish	  context,	  the	  representation	  of	  Islam	  as	  a	  less	  democratic	  and	  less	  modern	  form	  of	  life	  was	  part	  of	  the	  notion	  of	  progress	  in	  a	  modernist	  sense	  of	  the	  Westernization	  process.	  The	  cultural	  meanings	  and	  logic	  of	  the	  modern	  secularists’	  identity	  was	  incorporated,	  reinterpreted	  and	  politicized	  by	  the	  Islamists’	  views	  of	  identity.	  The	  Islamists’	  started	  to	  conceptualize	  all	  their	  practices	  as	  being	  authentically	  connected	  to	  the	  Turkish	  territory	  and	  they	  began	  to	  distinguish	  themselves	  from	  secularist	  identity.	  The	  politicization	  of	  cultural	  meaning	  was	  a	  central	  feature	  in	  the	  emergence	  of	  Islam	  in	  a	  new	  form	  and	  the	  mobilization	  of	  Islamic	  identity.	  It	  was	  the	  precondition	  for	  the	  victory	  of	  an	  Islamic	  oriented	  party	  in	  national	  elections	  in	  the	  1980s	  (Navarro-­‐Yashin,	  2002,	  Jenni	  B.	  White	  2002).	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Today	  the	  new	  cultural	  order	  in	  Turkey	  is	  more	  organized	  around	  ideas	  such	  as	  the	  state	  and	  the	  notion	  of	  a	  “global	  culture”.	  This	  process	  has	  led	  to	  the	  “consumerist	  culture”	  and	  “cultural	  globalization”.	  The	  idea	  of	  the	  state	  and	  the	  notion	  of	  a	  “global	  culture”	  has	  become	  central	  to	  cultural	  practices.	  Cultural	  practices,	  such	  as	  civil	  organizations	  and	  the	  politics	  of	  identities,	  began	  to	  be	  organized	  around	  the	  state.	  In	  addition,	  globalization	  has	  given	  meaning	  to	  Turkish	  cultural	  identity.	  “Global	  culture”	  has	  been	  a	  source	  for	  cultural	  identity	  differentiation	  and	  it	  has	  been	  perceived	  as	  allowing	  more	  democratic,	  pluralistic	  views,	  and	  for	  revitalizing	  cultural	  symbols	  and	  expressions.	  While	  being	  subject	  to	  the	  notion	  of	  the	  “global	  culture”	  and	  the	  idea	  of	  the	  state,	  the	  Turkish	  culture	  has	  entered	  the	  terrain	  of	  consumerism,	  where	  identities	  are	  understood	  and	  manifested	  by	  the	  consumption	  cultural	  symbols	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002,	  Navarro-­‐Yashin	  2002).	  	  	  In	  this	  sense	  there	  has	  been	  a	  transition	  in	  Turkish	  culture	  from	  tacit	  knowledge	  to	  conceptualized	  and	  politicized	  cultural	  meanings,	  which	  has	  led	  to	  the	  organization	  of	  a	  symbolic	  order,	  a	  new	  reality,	  arranged	  around	  symbols	  	  (Navarro-­‐Yashin	  2002).	  At	  the	  same	  time	  the	  Islamic	  cultural	  practices	  have	  been	  reproduced	  independently	  of	  the	  politicization	  of	  its	  identity.	  The	  diversity	  and	  complexity	  of	  the	  movement	  is	  not	  captured	  by	  the	  image	  of	  the	  Islamic	  identity	  represented	  by	  their	  party	  at	  the	  national	  level	  (Jenni	  B.	  White	  2002).	  	  The	  problem	  arises	  when	  looking	  at	  culture	  as	  a	  form	  of	  existence	  and	  the	  mechanism	  that	  determine	  or	  establish	  the	  conditions	  in	  which	  culture	  is	  transformed	  and	  manifested	  (Steen	  Bergendorff	  2007).	  The	  Westernization	  process	  and	  globalization	  have	  played	  key	  roles	  in	  creating	  the	  conditions	  and	  rules	  in	  which	  Turkish	  culture	  has	  been	  manifested.	  They	  have	  had	  the	  agency	  of	  guiding	  the	  direction	  of	  cultural	  transformation.	  The	  national	  structure	  oriented	  local	  cultural	  meanings	  and	  practices	  toward	  the	  national	  significance	  (Navarro-­‐Yashin	  2002).	  In	  addition	  the	  local	  participation	  in	  the	  global	  capital	  and	  the	  global	  civil	  society	  have	  created	  more	  local	  participation	  in	  modern	  and	  global	  meanings	  and	  practices.	  Shaping	  these	  the	  Turkish	  social	  organization	  by	  giving	  it	  their	  content	  and	  institutions	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002).	  In	  this	  sense	  less	  agency	  and	  significance	  is	  given	  to	  local	  forms	  of	  interaction	  to	  establish	  meanings	  and	  define	  cultural	  manifestations.	  	  	  	  With	  the	  new	  national	  order	  and	  the	  globalization	  of	  the	  local,	  cultural	  meanings	  are	  subject	  to	  national	  and	  global	  significance.	  They	  have	  been	  the	  framing	  structures	  of	  Turkish	  cultural	  manifestation	  since	  the	  Westernization	  process	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002,	  Navarro-­‐Yashin	  2002).	  In	  this	  sense	  the	  meanings	  emerging	  from	  local	  interactions,	  rather	  than	  dependent	  on	  higher	  orders	  	  (either	  national	  or	  global),	  can	  be	  seen	  as	  a	  more	  active	  in	  processes	  of	  cultural	  evolvement	  and	  development	  (Steen	  Bergendorff	  2007).	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Problem	  Formulation	  
	  To	  what	  extent	  does	  the	  emergence	  of	  Islam	  in	  a	  new	  form,	  Political	  Islam,	  reflect	  cultural	  development	  and	  evolvement	  in	  Turkey?	  	  	  	  
Research	  questions	  	   1) How	  can	  the	  Westernization	  process	  as	  an	  extension	  of	  modernity	  and	  the	  consciousness	  about	  “global	  culture”	  be	  understood	  in	  relation	  to	  Turkish	  culture?	  	  	  2) How	  have	  modernity	  and	  globalization	  framed	  the	  Islamist	  and	  secularist	  cultural	  manifestations	  in	  Turkey?	  	  	  3) How	  can	  Turkey’s	  cultural	  transformation	  be	  understood	  in	  the	  light	  of	  cultural	  development?	  	  	  
Methodology	  
Analytical	  strategy	  For	  the	  study	  of	  cultural	  development	  in	  Turkey	  I	  focus	  on	  the	  politics	  of	  culture	  as	  an	  analytical	  object.	  I	  look	  at	  the	  politics	  of	  culture	  in	  three	  main	  changes	  in	  the	  Turkish	  culture:	  1)	  the	  establishment	  of	  the	  new	  national	  order	  and	  the	  Westernization	  process;	  2)	  the	  politicization	  of	  culture	  or	  the	  reemergence	  of	  Islam	  in	  its	  political	  form:	  and	  3)	  the	  globalization	  of	  the	  local.	  I	  consider	  the	  national	  order	  and	  the	  Westernization	  process	  important	  events	  for	  understanding	  the	  reemergence	  of	  Islam	  in	  its	  political	  form	  in	  the	  period	  of	  the	  1980s	  and	  1990s,	  as	  well	  as	  playing	  an	  important	  role	  for	  the	  globalization	  of	  the	  local.	  	  	  I	  see	  the	  notions	  of	  culture	  and	  cultural	  development	  as	  being	  responsible	  for	  initiatives	  such	  as	  the	  Westernization	  process	  in	  Turkey.	  Now	  the	  same	  notion	  of	  culture	  seems	  to	  impact	  the	  Turkish	  culture	  with	  the	  idea	  of	  the	  “global	  culture”.	  Some	  of	  the	  cultural	  manifestation	  in	  Turkey	  has	  found	  its	  meaning	  in	  the	  “global	  culture”	  (Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman	  2002).	  Since	  the	  foundation	  of	  the	  republic	  until	  now	  culture	  in	  its	  descriptive	  sense	  seems	  to	  be	  central	  in	  guiding	  cultural	  transformations	  in	  Turkey.	  I	  use	  the	  concept	  of	  the	  descriptive	  versus	  complex	  understanding	  of	  culture	  (Strathern.	  M	  1995)	  to	  examine	  the	  ideas	  of	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culture	  that	  has	  guided	  the	  process	  of	  modernization	  in	  Turkey.	  I	  aim	  to	  show	  that	  practices	  such	  as	  the	  juxtaposition	  of	  modernist	  ideas	  and	  the	  Turkish	  culture,	  the	  politicization	  of	  cultural	  meaning	  and	  the	  later	  notion	  of	  the	  “global	  culture”	  have	  been	  possible	  due	  to	  the	  belief	  that	  the	  significance	  of	  cultural	  meaning	  can	  be	  expanded	  beyond	  its	  cultural	  symbolic	  boundaries.	  I	  see	  this	  belief	  common	  to	  the	  modernist	  and	  the	  global	  notion	  of	  culture,	  as	  well	  as	  to	  Turkish	  modern	  practices	  such	  as	  the	  political	  Islam.	  	  	  	  In	  this	  respect	  I	  use	  the	  notion	  of	  cultural	  development	  in	  a	  complex	  sense	  to	  explore	  the	  potential	  of	  local	  interaction	  to	  contribute	  to	  cultural	  development	  and	  evolvement.	  Here	  I	  see	  Salvatore’s	  (1997)	  notion	  of	  the	  practical	  function	  of	  a	  symbolic	  communicative	  system	  connected	  to	  Strathern’s	  (1995)	  notion	  of	  complex	  understanding	  of	  culture	  and	  Bergendorff’s	  concept	  of	  complex	  system	  (Bergendorff	  2007	  p:	  196).	  	  Since	  the	  complex	  understanding	  does	  not	  freeze	  culture	  to	  the	  description	  of	  a	  particular	  perception	  but	  sees	  cultural	  meaning	  in	  its	  practical	  function	  (Salvatore	  1997	  p:	  8),	  I	  look	  at	  culture	  in	  its	  complexity	  and	  not	  in	  its	  descriptive	  sense	  (Strathern	  1995).	  In	  addition	  cultural	  meaning	  in	  complex	  understanding	  is	  open	  to	  the	  intersubjective	  order	  resulting	  from	  cultural	  interaction.	  The	  interaction	  of	  its	  groups,	  following	  local	  rules,	  is	  what	  creates	  the	  cultural	  properties	  and	  order	  (Bergendorff	  2007	  p:	  196).	  I	  see	  the	  creation	  of	  intersubjective	  order	  and	  the	  practical	  function	  of	  a	  symbolic	  communicative	  system	  central	  to	  cultural	  development	  and	  evolvement.	  	  	  	  	  In	  this	  sense	  I	  assume	  that	  the	  symbolic	  representation	  of	  the	  world	  of	  modernity	  and	  the	  notion	  of	  the	  “global	  culture”	  have	  had	  an	  impact	  on	  the	  Turkish	  culture.	  I	  look	  at	  the	  Turkish	  modern	  state	  institutions’	  and	  later	  the	  global	  institutions’	  role	  in	  establishing	  the	  structural	  connection	  of	  local	  to	  national	  and	  global	  communicative	  systems.	  Here	  the	  agency	  of	  guiding	  local	  cultural	  transformation	  is	  placed	  on	  national	  and	  global	  level.	  I	  use	  the	  concept	  of	  representation	  to	  examine	  the	  negotiation	  of	  cultural	  categories	  between	  the	  local	  and	  the	  national	  and	  the	  global.	  Here	  the	  idea	  of	  the	  state	  and	  the	  notion	  of	  the	  “global	  culture”	  in	  the	  perceptions	  of	  Turks	  can	  be	  seen	  as	  creating	  local	  disposition	  toward	  modern	  and	  global	  represented	  categories.	  I	  see	  the	  formation	  of	  cultural	  and	  political	  identity	  influenced	  by	  the	  categories	  and	  meanings	  represented	  in	  modern	  and	  globalization	  discourses.	  	  	  	  	  The	  ideas	  of	  modernity	  and	  its	  notion	  of	  progress	  have	  influenced	  the	  way	  in	  which	  the	  Westernization	  process	  was	  carried	  out	  in	  Turkey.	  They	  can	  be	  seen	  as	  a	  representation	  of	  the	  World	  based	  on	  European	  experience.	  However	  the	  Westernization	  process	  as	  an	  extension	  of	  modernity	  and	  later	  notion	  of	  the	  “global	  culture”	  have	  played	  a	  key	  role	  in	  shaping	  the	  Turkish	  culture	  until	  now.	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Even	  though	  these	  processes	  are	  external	  to	  the	  Turkish	  experience	  they	  have	  been	  central	  in	  guiding	  cultural	  transformation.	  I	  look	  at	  the	  modernity	  influence	  in	  to	  the	  Turkish	  culture	  in	  the	  Westernization	  process	  and	  as	  a	  continuation	  of	  the	  “global	  culture”.	  I	  argue	  that	  the	  ideas	  of	  modernity	  were	  also	  a	  strategy	  used	  by	  the	  national	  elite	  to	  establish	  themselves	  as	  the	  new	  legitimate	  body	  of	  governance.	  	  	  	  For	  the	  study	  of	  the	  politics	  of	  culture	  I	  place	  special	  focus	  on	  the	  idea	  of	  the	  state	  and	  state-­‐civil	  society	  relation.	  In	  this	  relation	  I	  do	  not	  assume	  a	  higher,	  developed	  or	  desirable	  stage,	  where	  the	  Western	  serve	  as	  a	  model	  to	  be	  followed	  by	  other	  nations,	  like	  in	  the	  modernist	  notion	  of	  development	  (Schech	  and	  Haggis,	  2000).	  In	  this	  sense	  because	  of	  contextual	  differences	  the	  construction	  of	  the	  state	  is	  seen	  different	  from	  the	  West.	  However	  I	  use	  two	  versions	  of	  the	  state,	  the	  state	  as	  an	  institution	  and	  the	  state	  as	  an	  idea.	  The	  state	  as	  an	  institution	  refers	  to	  the	  creation	  of	  national	  institutions	  such	  as	  the	  national	  language,	  the	  national	  culture	  and	  the	  modernization	  of	  cultural	  institutions	  in	  the	  Westernization	  process.	  The	  state	  as	  an	  idea	  refers	  to	  the	  newer	  presences	  of	  the	  state	  resulting	  from	  Islamist	  and	  secularist	  cultural	  contestation	  (Navaro-­‐Yashin,	  2002).	  I	  use	  the	  concept	  of	  the	  state	  as	  an	  institution	  connected	  to	  the	  Westernization	  process	  to	  show	  the	  strategy	  of	  the	  national	  elite	  to	  establish	  themselves	  as	  the	  new	  legitimate	  political	  body.	  I	  use	  the	  concept	  of	  the	  state	  as	  an	  idea	  to	  refer	  the	  to	  the	  cultural	  practices	  that	  started	  to	  be	  organized	  around	  the	  assumption	  of	  the	  existence	  of	  the	  state	  such	  as	  the	  civil	  institutions	  and	  cultural	  claims	  of	  been	  original	  to	  the	  Turkish	  culture.	  	  	  	  	  	  	  I	  use	  the	  concept	  of	  “meaning-­‐disembedding”	  (Salvatore	  1997	  p:	  9)	  to	  understand	  the	  logic	  in	  which	  cultural	  meaning	  was	  produced	  and	  contested	  in	  Turkish	  modernist	  practices.	  I	  use	  the	  concept	  of	  “meaning	  disembedding”	  to	  look	  at	  the	  constitutions	  of	  meanings	  in	  three	  main	  periods,	  the	  Westernization	  process,	  the	  cultural	  contestation	  of	  the	  1980s	  and	  1990s	  and	  the	  globalization	  of	  the	  local.	  I	  see	  the	  meanings	  that	  resulted	  from	  this	  process	  different	  from	  meanings	  produced	  in	  local	  interaction	  (White	  2002	  p:	  20-­‐21).	  I	  aim	  to	  show	  how	  modern	  practices	  that	  are	  organized	  around	  the	  disembeddeness	  of	  meaning	  frame	  local	  cultural	  meanings.	  The	  process	  of	  “meaning	  disembedding”	  allows	  for	  the	  construction	  of	  a	  cultural	  order	  which	  meanings	  are	  conceived	  outside	  the	  Turkish	  local	  experience.	  In	  this	  way	  this	  cultural	  order	  govern	  or	  frame	  local	  practices.	  	  	  The	  concept	  of	  “politics	  of	  meaning”	  (Salvatore	  1997	  p:	  9)	  aims	  to	  explain	  cultural	  practices	  such	  as	  the	  conceptualization,	  theorization	  and	  politicization	  of	  cultural	  practices	  in	  Turkey	  in	  the	  1980s	  and	  1990s.	  I	  see	  these	  practices	  connected	  to	  the	  reemergence	  of	  Islam	  in	  its	  political	  form.	  Because	  political	  Islam	  aims	  to	  bring	  Islamic	  local	  meanings/signification	  to	  the	  national	  and	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global	  level,	  I	  consider	  its	  practices	  and	  culture	  different	  from	  the	  community	  practices	  of	  the	  “vernacular	  politics”.	  In	  contrast	  to	  political	  Islam	  that	  obtains	  its	  meaning	  from	  the	  symbolic	  representation	  of	  modernity	  the	  “vernacular	  politics”	  politics	  exist	  in	  the	  embeddedness	  of	  local	  practices	  and	  norms.	  	  	  The	  concept	  of	  global	  categories	  and	  meaning	  aims	  to	  contextualize	  the	  meaning	  of	  modernity	  and	  the	  global	  culture	  in	  its	  locality	  (Strathern	  1995).	  Global	  cultural	  categories	  are	  based	  on	  Europe	  and	  in	  Euro-­‐American	  experiences.	  The	  global	  view	  here	  is	  another	  culture	  that	  as	  a	  continuation	  of	  modernity	  have	  imposed	  its	  meaning	  on	  other	  localities.	  However	  local	  cultural	  and	  political	  identity	  can	  draw	  on	  modern	  and	  global	  representation	  of	  cultural	  categories	  for	  their	  mobilization.	  With	  this	  concept	  I	  look	  at	  the	  influence	  of	  consciousness	  about	  the	  global	  civil	  society	  to	  Turkish	  civil	  institutions	  and	  the	  influence	  of	  the	  “global	  culture”	  on	  Turkish	  cultural	  identity.	  I	  aim	  to	  show	  how	  the	  represented	  categories	  of	  the	  global	  together	  with	  national	  and	  modern	  institutions	  frame	  local	  cultures.	  	  	  The	  concept	  of	  cultural	  development	  concerns	  with	  the	  perceptual	  account	  of	  cultural	  meaning	  rather	  than	  only	  its	  symbolic	  account	  in	  guiding	  cultural	  transformation	  (Bergendorff	  p:	  199-­‐201).	  I	  use	  this	  concept	  to	  distinguish	  between	  the	  meaning	  and	  practices	  that	  take	  as	  their	  source	  the	  national	  and	  global	  formulation	  of	  cultural	  development	  and	  emergent	  local	  organizations,	  norms	  and	  values	  such	  as	  in	  the	  “vernacular	  politics”.	  They	  can	  be	  seen	  as	  organized	  around	  different	  worlds,	  the	  symbolic	  world	  organized	  around	  the	  Euro-­‐American	  perception	  and	  the	  world	  produced	  from	  the	  experience	  of	  local	  interaction.	  
Presentation	  of	  data	  	  For	  the	  study	  of	  politics	  of	  order	  in	  Turkey	  I	  use	  two	  monographs	  and	  two	  articles	  as	  secondary	  data.	  I	  use	  Yael	  Navarro-­‐Yashin’s	  (2002)	  ethnographic	  work	  “Faces	  of	  the	  State”	  that	  studies	  the	  political	  in	  Turkish	  public	  life	  in	  the	  1990s.	  This	  monographic	  material	  examines	  the	  rise	  of	  politics	  of	  Islam	  as	  a	  product	  of	  national	  discourses.	  Its	  shows	  how	  the	  meaning	  of	  Turkish	  culture	  that	  was	  embedded	  in	  modern	  nationalist	  practices	  and	  institutions	  through	  the	  Westernization	  process,	  were	  contested	  in	  the	  1990s	  public	  political	  discourses	  by	  the	  Islamic	  movement.	  Here	  the	  national	  order	  established	  the	  structure	  in	  which	  cultural	  meanings	  were	  manifested.	  This	  structure	  established	  the	  social	  practices	  and	  relations	  that	  led	  to	  the	  reproduction	  of	  the	  state	  as	  a	  new	  culture.	  I	  use	  this	  material	  to	  look	  at	  the	  Islamic	  cultural	  transformations	  in	  this	  period	  and	  what	  conditioned	  the	  politicization	  of	  Islam.	  	  	  	  	  I	  use	  Jenni	  B.	  White’s	  (2002)	  ethnographic	  work	  “Islamic	  Mobilization	  in	  Turkey”	  that	  studies	  the	  Islamic	  movement	  in	  a	  community	  in	  Istanbul.	  This	  monograph	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examines	  the	  emergence	  and	  success	  of	  the	  Islamist	  mobilization.	  According	  to	  her	  face-­‐to-­‐face	  interaction	  and	  community	  networks	  allowed	  the	  success	  of	  the	  Islamist	  movement	  and	  the	  victory	  of	  an	  Islamist	  oriented	  party	  in	  the	  national	  election.	  Here	  the	  movement	  kept	  its	  autonomy	  and	  heterogeneity	  from	  its	  representative	  party	  in	  national	  politics.	  In	  this	  process	  the	  local	  interactions	  within	  specific	  conditions,	  rather	  than	  the	  Islamic	  religion	  or	  other	  formulated	  ideology	  or	  order,	  is	  what	  leads	  to	  the	  manifestation	  of	  the	  Islamic	  identity	  as	  it	  appeared	  in	  the	  1980s	  and	  1990s.	  I	  use	  this	  material	  to	  look	  at	  the	  norms,	  meanings	  and	  values,	  produced	  from	  local	  interaction	  in	  the	  “vernacular	  politics”	  and	  its	  relation	  to	  cultural	  modernization.	  	  	  I	  use	  the	  article	  of	  Ergun	  Ozbudun	  and	  E.	  Fuat	  Keyman,	  “Cultural	  Globalization	  in	  Turkey”	  (2002)	  that	  is	  an	  ethnographic	  work	  of	  the	  impact	  of	  globalization	  in	  Turkey	  to	  look	  at	  how	  the	  perception	  of	  globalization	  has	  affected	  Turkish	  culture.	  This	  article	  studies	  how	  globalization	  as	  external	  forces	  and	  not	  only	  national	  internal	  forces	  has	  affected	  Turkish	  culture.	  With	  this	  article	  I	  look	  at	  how	  the	  notion	  of	  global	  culture	  as	  an	  idea	  that	  underlies	  a	  descriptive	  and	  essentialist	  understanding	  of	  culture,	  influence	  Turkish	  cultural	  identity	  formation	  and	  practices.	  I	  see	  the	  “global	  culture”	  as	  a	  framework	  for	  the	  formation	  and	  mobilization	  of	  specific	  culture.	  The	  “global	  culture”,	  rather	  than	  global,	  has	  its	  local	  context	  or	  terrain	  in	  Euro-­‐American	  perception.	  I	  argue	  that	  consciousness	  about	  “global	  culture”	  affects	  the	  Turkish	  local	  cultural	  meanings.	  	  	  I	  use	  Ersel	  Aydnl’s	  “Civil-­‐Military	  Relations	  Transformed”	  (2012)	  that	  studies	  military-­‐civil	  relations	  since	  the	  formation	  of	  the	  republic	  to	  look	  at	  how	  secular	  culture	  has	  been	  established	  and	  negotiated	  in	  Turkey.	  In	  this	  article	  I	  look	  at	  how	  the	  military	  as	  part	  of	  the	  modern	  state	  institution,	  which	  has	  play	  a	  role	  in	  protecting	  the	  secular	  order	  in	  Turkey,	  has	  shaped	  Turkish	  culture.	  Here	  the	  military	  have	  helped	  the	  national	  order	  to	  arrange	  cultural	  meanings	  around	  the	  state.	  	  	  	  	  	  	  I	  use	  S.	  Ulas	  Bayraktar’s	  (2007)	  article	  “Turkish	  municipalities:	  Reconsidering	  local	  democracy	  beyond	  administrative	  autonomy”	  that	  is	  a	  work	  that	  studies	  the	  paradox	  of	  the	  state’s	  needs	  for	  the	  centralization	  of	  governance	  while	  preserving	  the	  autonomy	  of	  local	  forms	  of	  governance,	  which	  have	  been	  in	  existence	  since	  the	  foundation	  of	  the	  republic.	  In	  this	  article	  I	  look	  at	  the	  nation	  state’s	  centralization	  of	  governance	  as	  the	  state’s	  defensive	  strategy	  to	  attempt	  to	  organize	  local	  cultural	  practices	  around	  the	  idea	  of	  the	  state.	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Theoretical	  perspective	  	  
Modernity	  The	  modern	  notion	  of	  progress,	  as	  a	  product	  of	  European	  experience,	  aimed	  to	  order	  and	  reinterpret	  everything	  in	  past,	  present,	  future	  and	  with	  it	  to	  solve	  a	  conceptual	  problem,	  which	  was	  how	  to	  deal	  with	  the	  cultural	  diversity	  that	  Europeans	  encountered	  in	  their	  meetings	  with	  other	  cultures.	  In	  these	  cultural	  meetings	  other	  cultures	  were	  portrayed	  as	  less	  developed	  in	  relation	  to	  the	  European	  culture.	  Modernity,	  that	  entailed	  ideas	  of	  enlightenment	  such	  as	  scientific	  knowledge	  and	  reason,	  aimed	  to	  explain	  all	  human	  knowledge.	  In	  this	  respect	  reason	  was	  the	  process	  of	  rational	  thought	  that	  aimed	  to	  organize	  knowledge	  independent	  of	  experience	  (Schech	  and	  Haggis	  p:	  4-­‐6).	  The	  European	  perceptions	  of	  the	  other	  were	  legitimized	  through	  the	  division	  and	  supremacy	  of	  scientific	  over	  religious	  explanations.	  	  	  	  	  Furthermore,	  social	  development	  is	  very	  interrelated	  with	  modernity.	  Here	  social	  development	  refers	  to	  material	  progress	  and	  improving	  social	  welfare.	  Development	  is	  seen	  as	  an	  achievable,	  controllable	  and	  desirable	  object.	  It	  is	  seen	  also	  as	  a	  process	  that	  overcomes	  economic	  and	  social	  transformation	  and	  that	  has	  emerged	  in	  Europe	  and	  expanded	  to	  the	  rest	  of	  the	  world.	  Development	  is	  understood	  in	  relation	  to	  its	  opposition,	  backwardness,	  stagnation	  and,	  what	  is	  more	  important,	  tradition	  (Schech	  and	  Haggis	  p:	  15).	  	  	  
Meaning	  disembedding	  	  Symbols	  in	  a	  “non-­‐specialized”	  system	  only	  function	  in	  their	  performativity	  and	  in	  their	  embeddedness	  within	  a	  symbolic	  communicative	  system.	  The	  search	  for	  underlying	  meaning	  linked	  to	  scientific	  practices	  creates	  another	  function	  of	  the	  symbol.	  The	  creation	  of	  the	  “universal	  order”	  and	  the	  “supreme	  order”	  are	  the	  results	  of	  the	  scientific	  search	  for	  the	  best	  explanation	  and	  underlying	  meaning	  in	  a	  symbolic-­‐communicative	  system	  (Salvatore	  1997:	  6-­‐7).	  	  	  Science	  is	  responsible	  for	  the	  construction	  of	  a	  second	  meaning	  to	  symbols	  that	  otherwise	  would	  serve	  to	  take	  part	  in	  cultural	  participation;	  it	  would	  function	  only	  in	  its	  performative	  dimension.	  Moreover,	  science	  constructs	  a	  second	  function	  of	  symbols	  where	  signs	  are	  no	  longer	  a	  connection	  of	  our	  cognition	  with	  the	  object	  of	  cognition	  “but	  the	  vehicle	  carrying	  a	  hidden	  meaning	  that	  has	  to	  be	  
discovered.”	  (Salvatore	  1997:	  7)	  	  	  	  	  In	  this	  sense,	  there	  are	  two	  differences	  in	  the	  communicative	  function	  of	  symbols;	  one	  is	  practical	  and	  implies	  the	  creation	  of	  an	  intersubjective	  order.	  The	  second	  refers	  to	  the	  professionalization	  of	  the	  search	  for	  truth	  or	  perfect	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explanation.	  The	  later	  imposes	  on	  the	  former	  its	  formulated	  “cosmological	  framework”	  (Salvatore	  1997:	  8).	  	  	  In	  Salvatore’s	  words:	  	  “[The]	  process	  of	  meaning-­‐disembedding	  has,	  however,	  its	  origin	  in	  the	  development	  itself	  of	  symbolic-­‐communicative	  system	  and	  in	  particular	  in	  their	  highest	  moments	  of	  actualization,	  the	  ritual,	  as	  these	  become	  dependent	  on	  formulized	  conceptual	  systems	  which	  mediate	  between	  performance	  and	  some	  abstract	  scheme.	  To	  the	  extent	  that	  rituals	  are	  dependent	  on	  such	  schemes	  they	  become	  meaningful.”	  (Salvatore	  1997:	  9)	  	  	  In	  this	  sense	  the	  significance	  of	  cultural	  meanings	  depend	  on	  the	  conceptualization	  and	  symbolic	  formulation	  of	  cultural	  practices.	  To	  the	  extent	  that	  the	  specialized	  symbolic-­‐communicative	  system	  is	  perceived	  as	  a	  higher	  order	  this	  process	  can	  also	  be	  seen	  as	  limiting	  the	  emergence	  of	  intersubjective	  order	  of	  cultural	  practices.	  	  	  
Culture	  	  The	  descriptive	  understanding	  of	  culture	  refers	  to	  the	  widely	  spread	  common	  sense	  of	  cultural	  similarities	  and	  differences	  like	  in	  the	  recent	  notions	  of	  “global	  culture”.	  Everyone’s	  notion	  of	  everyone’s	  culture,	  rather	  than	  a	  manifestation	  of	  localities	  globally,	  is	  a	  construction	  that	  has	  its	  origin	  and	  agency	  in	  Euro-­‐American	  view.	  This	  notion	  has	  as	  agency	  the	  scientific	  knowledge,	  the	  anthropological	  sense	  that	  organizes	  knowledge	  around	  the	  relation	  between	  different	  contexts	  (Strathern	  1995	  p:	  158-­‐159).	  In	  contrast	  in	  the	  complex	  understanding	  of	  culture	  “…	  there	  are	  meanings	  simultaneously	  open	  and	  closed	  to	  any	  customer	  or	  consumer	  of	  them	  determining	  what	  is	  on	  the	  shelf.	  But	  culture	  ultimately	  projects	  a	  view	  of	  itself	  as	  a	  world	  view.”	  (Strathern	  1995	  p:	  161).	  	  	  	  Here	  culture	  is	  not	  describable	  and	  cultural	  meanings	  only	  have	  a	  performative	  function	  limited	  to	  the	  participants’	  symbolic	  network.	  However	  the	  notion	  of	  the	  “global	  culture”	  has	  created	  consciousness	  about	  cultural	  meanings	  that	  are	  less	  dependent	  of	  local	  cultural	  practices.	  	  	  	  	  	  	  	  	  	  	  	  Furthermore,	  rather	  than	  apprehend	  other	  cultures’	  manifestations	  according	  to	  how	  they	  are	  represented	  in	  the	  “global	  culture”,	  “…a	  world	  view	  is	  always	  the	  view	  held	  by	  someone,	  global	  as	  in	  “global	  culture”	  refers	  not	  to	  the	  view	  but	  to	  the	  world.	  So	  to	  speak	  of	  the	  global	  is	  less	  to	  describe	  a	  world-­‐view	  than	  hold	  one	  oneself”	  (Strathern	  1995	  p:	  162).	  	  	  	  Because	  the	  “global	  culture”	  is	  in	  itself	  a	  cultural	  view,	  the	  veracity	  of	  its	  meanings	  and	  representation	  of	  the	  world	  can	  be	  questioned.	  Its	  meanings	  are	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not	  absolute.	  In	  this	  way	  more	  agency	  can	  be	  given	  to	  local	  cultures	  capacity	  to	  create	  intersubjective	  orders	  and	  defining	  the	  meaning	  of	  its	  practices.	  
Representation	  A	  part	  of	  modernity	  has	  been	  the	  disconnection	  of	  representation	  from	  reality.	  This	  disconnection	  has	  been	  possible	  due	  to	  the	  optimism	  and	  promises	  that	  are	  entailed	  in	  the	  notion	  of	  progress	  in	  a	  modernist	  sense.	  Since	  its	  origin,	  modernity	  served	  to	  overcome	  the	  uncertainties	  presented	  with	  the	  new	  modern	  perception	  of	  history	  in	  a	  lineal	  trajectory	  that	  before	  was	  conceived	  as	  circular	  (Schech	  and	  Haggis	  2000	  p:	  6).	  	  	  According	  to	  Coronol	  an	  impact	  of	  the	  encounter	  of	  the	  Western	  self	  with	  the	  other	  is	  the	  mystification	  of	  the	  history	  of	  both	  of	  these.	  In	  this	  encounter	  they	  constitute	  each	  other	  and	  a	  new	  order	  is	  disseminated	  (Coronil	  1996:	  71).	  	  	  Furthermore	  as	  in	  the	  colonization	  of	  Egypt,	  modernity	  lead	  to	  “the	  spread	  of	  a	  political	  order	  that	  inscribe	  the	  social	  world	  a	  new	  conception	  of	  space,	  new	  forms	  of	  personhood,	  and	  a	  new	  means	  for	  manufacturing	  the	  experience	  of	  the	  real.”	  ((Mitchel	  1988:	  ix)	  found	  in	  Coronil	  1996:	  71).	  	  	  In	  this	  sense	  practices	  that	  take	  the	  symbolic	  order	  that	  the	  Western	  self	  creates	  in	  its	  encounter	  with	  the	  other	  can	  be	  seen	  as	  reproducing	  mechanism	  of	  colonization.	  Modernity	  in	  western	  self	  entail	  colonial	  practices.	  	  	  	  	  	  	  	  Today	  the	  notion	  of	  “global	  culture”	  recreates	  an	  essentialist	  understanding	  of	  culture,	  a	  descriptive	  one,	  and	  continues	  the	  modern	  project	  of	  ordering	  the	  world	  (Strathern	  1995).	  In	  this	  sense	  “Culture	  may	  be	  uncovered	  wherever	  people	  differentiate	  people.	  And	  if	  their	  representational	  strategies	  are	  understood	  as	  mobilizing	  culture,	  culture	  is	  then	  in	  turn	  understood	  as	  representation.”	  (Strathern	  1995	  p:	  156).	  	  In	  this	  sense	  the	  mystical	  order	  can	  materialize	  itself	  without	  or	  with	  only	  a	  minimum	  account	  to	  reality.	  In	  this	  way	  cultural	  meanings	  and	  categories	  have	  as	  a	  source	  the	  mystical	  order,	  which	  orient	  or	  mobilize	  cultural	  practices	  around	  its	  representation.	  The	  descriptive	  and	  representational	  capacity	  of	  culture	  gains	  supremacy	  in	  political	  order	  of	  modernity.	  	  	  	  	  	  	  	  	  
Politicization	  of	  cultural	  meaning	   	  Central	  to	  cultural	  mobilization,	  in	  its	  mystical	  sense,	  is	  the	  politicization	  of	  cultural	  meanings.	  The	  “politics	  of	  meaning”	  that	  operate	  through	  the	  mechanism	  of	  “meaning-­‐disembedding”	  (mentioned	  above),	  it	  is	  integrated	  in	  the	  social	  reality	  as	  it	  promises	  transcendence.	  Transcendence	  is	  stimulated	  through	  institutional	  practices	  that	  formulate	  the	  order	  by	  taking	  the	  past	  to	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envision	  the	  future.	  In	  this	  formulation	  meanings	  are	  conceived	  independently	  of	  the	  sequence	  of	  experience,	  conception	  and	  expression	  in	  patterns	  of	  communication.	  Moreover	  “politics	  of	  meaning”,	  take	  the	  law	  level	  of	  signification,	  meanings	  anchored	  in	  a	  particular	  symbolic	  communicative	  system,	  as	  a	  “universal	  order”	  for	  the	  construction	  of	  the	  “supreme	  order”(Salvatore	  1997	  p.	  9-­‐10).	  	  	  The	  politicization	  of	  cultural	  meaning	  function	  to	  bring	  the	  significance	  of	  a	  cultural	  meaning,	  which	  otherwise	  only	  function	  to	  take	  part	  in	  the	  cultural	  practices	  within	  a	  symbolic	  communicative	  system,	  to	  other	  systems.	  	  	  
Global	  cultural	  categories	  	  “The	  constant	  negotiation	  between	  the	  local	  and	  the	  global,	  the	  foreign	  and	  the	  familiar	  has	  become	  a	  basic	  condition	  of	  modernity.”	  (Strathern	  1992:3	  in	  Strathern	  1995	  p:	  154-­‐155).	  In	  this	  regard	  modernity	  can	  be	  seen	  as	  a	  relational	  process	  that	  creates	  the	  categories	  in	  which	  cultures	  becomes	  visible.	  	  The	  construction	  of	  the	  world	  from	  the	  perspective	  of	  the	  local-­‐global	  relation,	  in	  which	  anthropologists	  have	  played	  a	  key	  role,	  offers	  a	  useful	  tool	  for	  the	  understanding	  of	  the	  formation	  of	  cultural	  identities.	  The	  notion	  of	  “global	  culture”	  and	  the	  order	  of	  its	  meaning	  has	  to	  a	  large	  extent	  been	  formulated	  from	  this	  perspective.	  Here	  global	  culture	  refers	  to	  the	  common	  “descriptive”	  understanding	  of	  culture,	  where	  local	  and	  global	  are	  portrayed	  as	  “substantives”	  (Strathern	  1995	  p:	  154-­‐155).	  More	  recently,	  the	  usage	  of	  culture,	  in	  a	  descriptive	  sense,	  became	  part	  of	  the	  common	  sense	  of	  many	  people	  in	  the	  way	  that	  “culture	  as	  evidence	  for	  diversity	  in	  human	  forms	  of	  thought	  and	  practice	  and,	  increasingly	  salient	  in	  late	  twentieth	  century	  usage,	  at	  the	  root	  of	  people’s	  sense	  of	  identity.”	  (Strathern	  1995	  p:	  155).	  	  	  In	  this	  way	  cultural	  identities	  can	  organize	  themselves	  around	  the	  categories	  represented	  in	  the	  “global	  culture”.	  The	  representation	  of	  cultural	  differences	  in	  the	  “global	  culture”	  can	  be	  taken	  as	  a	  source	  for	  mobilization	  by	  local	  social	  groups.	  	  	  	  In	  this	  sense	  the	  widespread	  notion	  of	  culture	  of	  the	  Euro-­‐American	  world-­‐view	  has	  impacted	  local	  manifestations	  of	  culture	  through	  the	  notion	  of	  “global	  culture”.	  The	  “global	  culture”	  as	  the	  continuation	  of	  the	  modernist	  project,	  has	  been	  described	  as	  follows:	  “In	  modern	  times	  the	  taken	  for	  granted	  sign	  of	  cultural	  identity	  are	  perpetually	  being	  juxtaposed	  with	  other	  signs.”	  (Strathern	  1995	  p:	  154).	  Here	  signs	  and	  meanings	  are	  formulated	  and	  represented	  from	  one	  particular	  point	  of	  view	  and	  imposing	  its	  significance	  on	  others.	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As	  a	  consequence	  this	  process	  now	  belongs	  not	  only	  to	  the	  global	  but	  also	  to	  local	  social	  agents.	  Since	  this	  descriptive	  representation	  can	  be	  taken	  as	  a	  source	  of	  self-­‐consciousness	  about	  identity	  in	  local	  contexts	  and	  consequently	  locally	  manifested	  as	  culture	  (Strathern	  1995	  p:	  157).	  	  	  Local	  consciousness	  of	  cultural	  identity	  and	  meanings	  and	  categories	  coming	  from	  the	  “global	  culture”	  became	  integral	  to	  local	  meanings	  and	  practices.	  This	  is	  what	  I	  refer	  to	  the	  globalization	  of	  the	  local.	  	  	  
Cultural	  development	  But	  cultural	  categories	  and	  meanings	  also	  have	  a	  perceptual-­‐cognitive	  factor.	  In	  a	  given	  culture,	  signs	  are	  not	  fixed	  to	  an	  essential	  and	  natural	  correspondent	  meaning	  but	  products	  of	  cultural	  and	  linguistic	  codes	  that	  fixe	  relations	  between	  signifiers	  and	  signified.	  Here	  signs	  acquire	  their	  meanings	  through	  the	  relation	  with	  other	  signs	  in	  a	  symbolic	  system.	  But	  rather	  than	  merely	  in	  linguistic	  discourses,	  this	  relation	  depends	  on	  an	  experiential	  component	  to	  constitute	  cultural	  meanings.	  Here	  people’s	  interactions	  with	  their	  social	  and	  natural	  environment	  play	  an	  important	  role	  in	  the	  production	  and	  reproduction	  of	  categories	  and	  meanings	  (Bergendorff	  p:	  199-­‐201).	  In	  this	  sense	  cultural	  meanings	  should	  not	  be	  conceived	  of	  as	  independent	  from	  experience.	  	  	  The	  cultural	  meanings	  rather	  than	  forming	  an	  autonomous	  and	  closed	  system	  ruled	  by	  regimes	  of	  truth	  where	  meanings	  are	  interconnected,	  meanings	  are	  constituted	  trough	  distinction	  and	  interaction.	  In	  this	  sense	  “distinction	  and	  interactions	  constitute	  the	  system	  in	  the	  form	  of	  networks	  of	  interconnected	  nodes,	  so	  that	  local	  interactions	  generate	  global	  properties.	  Thus,	  the	  cultural	  system	  is	  not	  formed	  through	  discourses	  and	  it	  cannot	  be	  deconstructed.”	  (Bergendorff	  p:	  201).	  In	  this	  respect	  local	  interaction	  is	  what	  creates	  the	  cultural	  properties	  or	  materiality	  that	  form	  the	  culture.	  	  	  	  	  	  Here	  culture	  is	  conceptualized	  as	  a	  complex	  system:	  “Complex	  system	  as	  defined	  in	  complexity	  theory	  are	  based	  on	  groups	  and	  sub-­‐groups	  which	  interact	  repeatedly	  according	  to	  simple,	  local	  rules	  through	  various	  forms	  of	  exchange,	  creating	  properties	  in	  the	  cultural	  order”	  (Cilliers	  in	  Bergendorff	  2007:196).	  	  	  Because	  groups	  and	  interactions	  differ	  from	  local	  to	  local,	  the	  cultural	  properties	  that	  emerge	  from	  them	  are	  also	  different.	  In	  the	  case	  of	  the	  “global	  culture”,	  for	  instance	  its	  meaning	  and	  categories	  might	  also	  differ	  from	  place	  to	  place.	  In	  this	  sense	  even	  though	  local	  consciousness	  about	  the	  “global	  culture”	  might	  regulate	  local	  practices	  the	  perception	  of	  the	  “global	  culture”	  might	  differ	  from	  local	  to	  local.	  The	  impact	  of	  the	  “global	  culture”	  in	  the	  local	  might	  take	  different	  meanings	  and	  categories.	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On	  the	  other	  hand	  in	  relation	  to	  the	  meaning	  that	  emerge	  from	  local	  interaction	  independent	  of	  the	  formulized	  meanings	  of	  a	  higher	  order	  such	  as	  the	  ideas	  of	  cultural	  development	  and	  progress	  Bergendorff	  argues:	  “It	  is	  these	  interactions	  that	  produce	  the	  “higher”	  order	  and	  the	  properties	  of	  the	  system	  as	  a	  whole”.	  (Bergedorff	  2007	  p:	  207).	  	  	  Here	  the	  agency	  of	  cultural	  development	  and	  evolvement	  is	  placed	  in	  local	  interaction.	  It	  does	  not	  assume	  a	  higher	  order	  or	  level	  of	  signification	  but	  is	  constituted	  through	  interaction.	  In	  this	  sense	  the	  notion	  of	  “global	  culture”	  and	  the	  modern	  notion	  of	  development	  should	  not	  be	  taken	  as	  the	  center	  of	  cultural	  development.	  	  	  	  	  
State-­‐	  civil	  society	  relation	  The	  modern	  state	  has	  been	  a	  central	  institution	  in	  representing	  the	  nation,	  protecting	  individual	  interests,	  hopes	  and	  ambitions	  in	  the	  name	  of	  progress.	  With	  the	  French	  Revolution	  the	  modern	  state	  ended	  the	  absolutist	  rule	  and	  started	  a	  new	  form	  of	  power	  based	  on	  a	  contract	  between	  free	  individuals	  and	  elected	  governments.	  However	  European	  governments	  disciplined	  people,	  regulated	  and	  ordered	  society	  during	  the	  industrial	  and	  urban	  revolution	  of	  the	  nineteenth	  century	  (Schech	  and	  Haggis	  2000	  p:4).	  	  	  	  	  In	  relation	  to	  state-­‐civil	  society	  division,	  some	  researchers	  suggest	  that	  the	  place	  of	  the	  state	  in	  political	  analysis	  is	  located	  in	  people’s	  mind	  or	  people	  ideas	  of	  the	  state	  rather	  than	  merely	  existing	  in	  “tangible”	  social	  institutions	  (Navarro-­‐Yashin,	  2002,	  Lund	  2006).	  In	  this	  sense	  ideas	  of	  the	  state	  can	  be	  seen	  as	  part	  of	  a	  culture	  rooted	  in	  a	  contextual	  symbolic	  system	  and	  experience	  and	  not	  a	  technological	  reproduction	  of	  categories.	  	  	  In	  the	  European	  context	  civil	  society	  consolidated	  while	  European	  states	  developed	  their	  political	  forces	  in	  the	  colonial	  period.	  The	  political	  forces	  were	  formed	  by	  social	  interest	  and	  elite	  groups	  that	  represented	  society’s	  interest,	  groups’	  coalitions	  and	  socio-­‐economic	  elites.	  They	  took	  over	  the	  control	  of	  the	  modern	  state	  to	  constitute	  what	  we	  call	  civil	  society	  today	  (Burnell	  and	  Randall	  2008	  p:	  217).	  Rather	  than	  a	  continuation	  of	  interests	  or	  a	  progressive	  development	  of	  the	  civil	  society	  like	  in	  the	  European	  context,	  civil	  society	  in	  Turkey	  was	  generated	  in	  Islamist	  and	  secularist	  political	  discourses.	  Civil	  society	  was	  a	  symbolic	  resource	  to	  achieve	  state	  power.	  Instead	  of	  looking	  at	  the	  state	  and	  the	  civil	  in	  opposition	  to	  each	  other,	  in	  Turkey	  people	  reproduced	  and	  supported	  the	  state	  in	  the	  public	  life	  (Navarro-­‐Yashin	  1997	  p:	  152-­‐153).	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Data	  	  
The	  formation	  of	  the	  national	  order	  
Nationalist	  centralization	  of	  governance	  	  Probably	  the	  period	  in	  which	  local	  politics	  enjoyed	  more	  power,	  participation	  and	  representation	  in	  Turkey’s	  history	  was	  in	  the	  first	  Assembly.	  “Among	  the	  365	  deputies	  of	  this	  legislative	  body,	  there	  were	  129	  landlords	  and/or	  merchants,	  53	  religious	  and	  5	  tribe	  leaders…”	  (Baryaktar,	  2007:	  4)	  Many	  of	  them	  were	  not	  included	  in	  the	  second	  election	  in	  1923.	  A	  reason	  for	  their	  inclusion	  is	  considered	  to	  be	  their	  strong	  cooperation	  in	  the	  Independence	  War	  in	  1922	  that	  leads	  to	  the	  foundation	  of	  the	  Republic	  in	  1923.	  Moreover	  their	  main	  interest	  was	  to	  unite	  forces	  against	  the	  invaders	  to	  save	  the	  Empire;	  they	  believed	  that	  the	  Sultan	  was	  captured	  by	  the	  enemies,	  and	  to	  protect	  the	  religion	  that	  was	  threatened	  by	  the	  infidels.	  They	  were	  not	  interested	  in	  changing	  the	  political	  system,	  which	  was	  the	  intention	  of	  the	  modernist	  process	  (Bayraktar	  2007).	  An	  evidence	  of	  the	  early	  intentions	  to	  preserve	  local	  autonomy	  and	  participation	  was	  the	  discourse	  of	  Mustafa	  Kemal	  on	  his	  arrival	  in	  Ankara	  in	  December	  1919:	  	  “Within	  our	  organization…	  the	  national	  paramount…	  every	  individual	  must	  become	  personally	  concerned	  with	  his	  destiny.	  A	  structure	  that	  in	  this	  way	  rises	  from	  below	  to	  the	  top,	  from	  the	  foundation	  to	  the	  roof,	  will	  surely	  be	  study…	  I	  have	  been	  gratified	  to	  observe	  that	  our	  national	  organization…	  has	  reached	  down	  to	  its	  true	  point	  of	  origin,	  to	  the	  individual,	  and	  that	  form	  there	  the	  real	  structuring	  upward	  has	  also	  begun”	  ((quoted	  by	  Rustow	  1991:12)	  found	  in	  (Bayrakatar	  2007:	  4)).	  	  These	  promises	  are	  in	  contradiction	  to	  the	  centralist	  reforms	  that	  took	  place	  later	  with	  the	  national	  project	  to	  modernize	  Turkey.	  The	  modernization	  project	  took	  place	  in	  the	  Westernization	  of	  institutions	  and	  social	  spheres.	  Rather	  than	  bottom-­‐up	  initiatives	  the	  ruling	  elites	  insisted	  on	  pursuing	  the	  modernization	  project.	  Because	  the	  society’s	  subjugation	  to	  the	  Sultans’	  absolute	  authority	  for	  centuries,	  it	  was	  not	  clear	  to	  distinguish	  the	  needs	  and	  interests	  of	  the	  new	  Turks.	  However	  even	  though	  modernist	  initiatives	  were	  not	  supported	  by	  the	  society,	  objections	  were	  not	  strong	  enough	  to	  prevent	  the	  ruling	  elite	  from	  carrying	  out	  the	  modernist	  project.	  Cultural	  modernization	  took	  place	  by	  the	  implementation	  of	  some	  radical	  reforms	  and	  with	  the	  argument	  of	  protecting	  the	  new	  citizens	  from	  the	  bad	  effect	  of	  tradition.	  Reforms	  under	  cultural	  modernization	  include	  rules	  on	  clothing,	  language	  and	  the	  establishment	  of	  local	  institutions	  (Bayrakatar	  2007).	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The	  construction	  of	  Turkish	  cultural	  identity	  	  	  The	  term	  Turks	  appears	  with	  the	  arrival	  of	  the	  process	  of	  nationalism	  in	  Turkey.	  Turks	  and	  Turkey	  were	  the	  terms	  used	  by	  Europeans,	  which	  at	  that	  time	  designated	  the	  subjects	  of	  the	  Ottoman	  Empire.	  When	  the	  people	  no	  longer	  identified	  with	  the	  Ottoman	  Empire,	  the	  term	  came	  to	  signify	  Turkish	  cultural	  identity,	  which	  was	  constructed	  with	  the	  arrival	  of	  nationalism.	  The	  construction	  of	  Turkish	  cultural	  identity	  has	  its	  origin	  in	  the	  foundation	  of	  the	  Turkish	  republic	  where	  new	  sovereignty	  strategies	  came	  with	  the	  establishment	  of	  the	  nation-­‐state.	  The	  nation-­‐state	  needed	  to	  be	  legitimized	  to	  the	  international	  community	  of	  nation-­‐states	  through	  claims	  of	  a	  unitary	  original	  culture	  delimited	  in	  a	  territory	  with	  a	  continuity	  of	  a	  historical	  past	  and	  the	  new	  order.	  Because	  the	  founders	  of	  Turkey	  did	  not	  want	  to	  identify	  the	  new	  nation-­‐state	  with	  the	  culture	  of	  the	  Ottoman	  Empire,	  they	  chose	  to	  connect	  Westernized	  or	  modern	  culture,	  that	  they	  favored,	  with	  the	  culture	  of	  Turkish	  groups	  in	  Central	  Asia	  to	  form	  an	  authentic	  national	  culture.	  The	  idea	  of	  Turkey	  and	  Turkish	  culture	  were	  constructed	  and	  internalized	  under	  the	  conditions	  of	  the	  modernist	  national	  structure	  and	  claims	  of	  national	  culture	  of	  the	  new-­‐formed	  nation-­‐state	  (Navarro-­‐Yashin	  2002:	  10	  and	  11).	  
National	  language	  A	  central	  point	  for	  the	  legitimacy	  of	  the	  new	  order,	  a	  nationalist	  order,	  was	  the	  concern	  about	  how	  to	  break	  with	  previous	  forms	  of	  sovereignty,	  the	  Ottoman	  past,	  to	  gain	  enough	  legitimacy.	  In	  order	  to	  do	  so,	  Republicanists	  changed	  the	  language	  of	  the	  Ottoman,	  which	  was	  an	  amalgam	  of	  Turkish,	  Arabic	  and	  Persian	  written	  in	  Arabic	  scripts	  and	  created	  what	  is	  Turkish	  today.	  The	  Turkish	  Language	  association	  was	  established	  to	  transform	  and	  update	  the	  new	  Turkish	  language	  dictionaries	  that	  were	  used	  in	  government	  and	  public	  institutions.	  In	  this	  way	  the	  new	  generations	  were	  disconnected	  from	  their	  Ottoman	  past	  (White	  2002	  p:	  33-­‐34).	  	  	  
Secularism	  Another	  big	  change	  in	  that	  period	  was	  the	  subordination	  of	  religion	  to	  the	  state.	  Different	  from	  the	  secularism	  of	  the	  United	  States	  and	  other	  Western	  societies,	  that	  is	  the	  separation	  of	  religion	  from	  the	  state;	  Turkish	  secularism	  is	  the	  subordination	  of	  all	  public	  religious	  practices	  to	  the	  state.	  The	  state	  began	  to	  control	  religious	  education,	  profession	  and	  the	  content	  of	  the	  religious	  sermons.	  Religion	  was	  forbidden	  in	  the	  classrooms	  of	  public	  schools	  and	  considered	  to	  be	  only	  a	  private	  matter	  (White	  2002	  p:	  33-­‐34).	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Establishment	  of	  national	  symbolic	  boundaries	  	  	  The	  Hat	  Law	  was	  part	  of	  the	  reforms	  under	  early	  nationalist	  period	  1920-­‐1930.	  The	  idea	  with	  the	  Hat	  Law	  was	  to	  encourage	  western	  style	  of	  dressing	  and	  men’s	  tolerance	  of	  daughters	  and	  wives	  in	  Western	  dress.	  	  	  “Woman	  in	  Turkey	  had	  started	  to	  keep	  up	  Westernized	  form	  of	  dress,	  making	  themselves	  up	  according	  to	  an	  image	  of	  the	  proper	  Turkish	  woman,	  as	  institutionalized	  through	  disciplinary	  state	  practices	  in	  the	  early	  Republican	  period…”	  (Navarro-­‐Yashin	  1997	  p:20).	  	  	  In	  this	  way	  western	  dressing	  styles	  were	  internalized	  as	  a	  symbolic	  property	  of	  those	  who	  sympathized	  and	  had	  close	  relation	  with	  the	  republic.	  It	  can	  be	  seen	  as	  a	  mobilization	  strategy	  of	  the	  newly	  formed	  nationalist	  culture.	  	  	  	  The	  Hat	  Law	  also	  prohibited	  the	  wearing	  of	  fez,	  which	  was	  seen	  as	  a	  symbol	  of	  the	  Orient	  in	  Western	  perception,	  and	  encouraged	  wearing	  a	  bowler	  hat	  for	  men	  as	  an	  expression	  of	  sympathy	  with	  the	  republic.	  The	  identity	  of	  the	  republic	  was	  built	  on	  its	  similarity	  to	  the	  West	  and	  its	  opposition	  to	  Islamic	  culture	  (Navarro-­‐Yashin	  1997	  p:	  19-­‐20).	  
Nationalism	  new	  structure	  The	  modernist	  project	  was	  carried	  by	  the	  national	  government	  under	  two	  contradictory	  premises:	  the	  preservation	  of	  local	  autonomy	  and	  the	  need	  for	  central	  supervision	  of	  the	  modernization	  process.	  Municipalities	  here	  rather	  than	  serving	  the	  interests	  and	  needs	  of	  the	  localities	  had	  an	  instrumental	  role	  for	  the	  national	  project.	  Because	  the	  national	  government	  feared	  local	  figures	  gaining	  public	  power,	  local	  representatives	  were	  excluded	  from	  the	  national	  scene	  and	  the	  municipality’s	  power	  was	  reduced	  by	  the	  second	  parliamentary	  election.	  The	  reduction	  of	  local	  political	  power	  was	  the	  government’s	  strategy	  to	  avoid	  local	  elite’s	  influence	  in	  national	  politics.	  In	  addition	  local	  recourses	  were	  placed	  under	  the	  control	  of	  central	  government	  and	  used	  to	  serve	  large-­‐scale	  public	  investments,	  minimizing	  local	  financial	  power	  (Bayrakatar	  2007).	  	  The	  government	  centralist	  pressure	  and	  tutelage	  over	  municipalities,	  and	  its	  political	  and	  financial	  problems	  persisted	  even	  after	  the	  constitutional	  change	  in	  the	  1961,	  when	  the	  Constitutional	  Court	  was	  created.	  The	  introduction	  of	  the	  Constitutional	  Court	  aimed	  to	  regulate	  government	  power	  such	  as	  arbitrary,	  undemocratic	  and	  unconstitutional	  acts.	  The	  new	  constitution	  guaranteed	  all	  civil	  liberties	  and	  autonomy	  of	  public	  institutions	  increased,	  such	  as	  the	  universities	  (Bayrakatar	  2007).	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The	  economic	  development	  of	  the	  1980s	  neither	  improved	  local	  democracy	  nor	  led	  to	  decentralization.	  One	  of	  the	  biggest	  political-­‐economic	  decisions	  that	  led	  to	  Turkish	  socio-­‐cultural	  transformation	  was	  in	  the	  Turgut	  Ozal	  period.	  Because	  of	  the	  economic	  crises	  of	  the	  seventies,	  the	  leader	  of	  the	  Motherland	  Party	  (ANAP),	  Turgut	  Ozal	  decided	  on	  January	  24th,	  1980	  to	  carry	  out	  a	  set	  of	  economic	  transformations	  that	  included	  currency	  devaluation,	  the	  elimination	  of	  restrictions	  on	  the	  foreign	  trade,	  and	  in	  order	  to	  attract	  foreign	  investment	  and	  exportation	  an	  increase	  in	  public	  investments	  (Bayrakatar	  2007).	  	  	  Regarding	  local	  democracy	  and	  government	  centralization	  the	  economic	  reforms	  seemed	  to	  have	  a	  reverse	  effect	  in	  favor	  of	  the	  latter.	  The	  reforms	  led	  to	  the	  privatization	  of	  municipal	  services	  while	  municipalities	  where	  subject	  to	  the	  administrative	  pressure	  of	  the	  central	  governments	  and	  a	  new	  control	  of	  metropolitan	  governments	  of	  the	  larger	  cities,	  Istanbul,	  Ankara	  and	  Izmir.	  The	  privatization	  of	  municipal	  service	  was	  at	  the	  cost	  of	  losses	  in	  public	  control	  by	  the	  municipalities	  that	  gave	  away	  public	  services	  to	  private	  business.	  Moreover	  the	  economic	  autonomy	  gained	  with	  the	  decentralization	  of	  the	  new	  reforms	  and	  that	  lead	  to	  tripled	  municipalities’	  income	  from	  1980	  to	  1993	  did	  not	  improved	  but	  weakened	  local	  democracy.	  Municipalities’	  function	  was	  reduced	  to	  basic	  public	  services	  and	  delivery	  (Bayrakatar	  2007).	  	  	  	  	  Despite	  the	  financially	  and	  administrative	  improvement	  of	  the	  Turkish	  municipalities,	  democratization	  of	  local	  politics	  was	  not	  accomplished.	  Because	  the	  urban	  land	  and	  services	  controlled	  by	  local	  governments	  represented	  a	  valuable	  resource	  for	  private	  interests	  local	  politics	  was	  affected	  by	  the	  influence	  of	  the	  later.	  Direction	  of	  the	  local	  politics	  began	  to	  be	  determined	  by	  private	  interests	  and	  consequently	  corruption.	  In	  addition	  local	  power	  was	  hold	  mainly	  by	  mayors	  who	  transfer	  local	  influence	  to	  central	  government	  and	  had	  supremacy	  over	  municipal	  councils.	  (Bayrakatar	  2007).	  	  
Cultural	  bipolarity	  and	  it	  discursive	  references	  in	  the	  1980s	  and	  1990s	  This	  section	  aims	  to	  show	  the	  main	  events	  that	  lead	  to	  the	  emergence	  of	  the	  Islamic	  movement	  within	  the	  secular	  structure	  and	  the	  new	  culture	  created	  through	  cultural	  contestation.	  	  
Identity	  politics	  at	  the	  center	  of	  cultural	  meanings	  In	  the	  1980s	  and	  1990s	  there	  were	  some	  categories	  that	  started	  to	  gain	  importance	  and	  new	  connotation	  in	  the	  concern	  of	  Turks.	  Critics	  to	  those	  categories	  were	  of	  a	  less	  concern	  to	  Turks.	  They	  were	  at	  the	  center	  of	  public	  discourses.	  Category	  such	  as	  “nativeness”	  was	  almost	  unquestioned	  instead	  its	  meaning	  and	  elements	  proliferated	  in	  public	  discourses.	  Here	  the	  elements	  that	  constituted	  the	  proper	  Turkish,	  which	  formulation	  was	  linked	  to	  western	  cultural	  values	  in	  the	  republican	  period,	  was	  contested	  with	  the	  rise	  of	  the	  Islamists	  movement	  (Navarro-­‐Yashin	  1997	  p:	  20).	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  In	  these	  debates	  secularist’s	  discourses,	  that	  dominated	  public	  debate	  until	  mid	  1990s,	  in	  relation	  to	  the	  rise	  of	  Islamists	  movement	  concerned	  about	  the	  maintenance	  of	  an	  appropriate	  Turkish	  identity	  to	  Western	  eyes	  (Navarro-­‐Yashin	  2007	  p:	  20).	  	  The	  connotation	  of	  worlds	  such	  as	  nativeness	  (yerellik)	  that	  meaning	  was	  “ingrainment	  to	  the	  land”	  or	  “locality”	  began	  also	  to	  have	  other	  significations.	  “In	  a	  contemporary	  context	  of	  a	  reframed	  and	  rekindled	  nationalism,	  the	  term	  yerellik	  has	  had	  extra	  symbolic	  resonance,	  implying	  primordial	  connotation	  with	  the	  national	  motherland	  (vatan).	  In	  the	  1990s,	  yerellik	  was	  used	  as	  antonym	  for	  yabancilik,	  standing	  for	  foreignness	  or	  external	  origin.”	  (Navarro-­‐Yashin	  1997	  p:20)	  	  The	  emergence	  of	  these	  new	  meanings	  reflects	  the	  negotiation	  of	  cultural	  claims	  with	  the	  new	  logic	  of	  meaning	  established	  with	  the	  national	  order.	  The	  national	  order	  was	  the	  framework	  that	  set	  the	  condition	  in	  which	  claims	  of	  cultural	  differences	  needed	  to	  be	  conducted	  through	  moral	  and	  political	  struggle	  in	  order	  gain	  legitimacy.	  	  
Meaning	  at	  the	  center	  of	  cultural	  practices	  	  The	  1990s	  was	  the	  period	  when	  there	  was	  a	  transformation	  in	  Turkish	  culture	  “…from	  tacit	  knowledge	  into	  an	  abstract	  concept	  to	  be	  discussed,	  dissected,	  analyzed,	  and	  theorized.”	  (Navarro-­‐Yashin	  1997	  p:21).	  As	  consequence	  of	  the	  rise	  of	  the	  Islamists	  movement,	  which	  sought	  the	  redefinition	  of	  Turkish	  culture	  in	  public	  debate,	  cultural	  contestation	  became	  public.	  With	  the	  popularization	  of	  cultural	  contestatiton,	  Turks	  began	  to	  theorize	  their	  life	  practice	  and	  argue	  for	  what	  nativeness’	  meant.	  They	  made	  prescription	  of	  nativeness	  to	  all	  life	  aspects.	  Moreover,	  in	  this	  logic,	  authenticity	  of	  local	  culture	  demanded	  loyalty	  to	  the	  state	  (Navarro-­‐Yashin	  1997	  p:21).	  	  
Globalization	  of	  the	  local	  
Toward	  consumerist	  culture	  Due	  to	  the	  influence	  of	  globalization	  and	  the	  Turkish	  economic	  reforms	  in	  the	  Ozal	  period,	  consumerism	  culture	  developed	  rapidly	  in	  the	  1980s	  and	  1990s	  occupying	  a	  central	  aspect	  of	  the	  Turks	  social	  life.	  Consumerism	  was	  the	  terrain	  where	  Islamists	  and	  secularists	  identity	  struggles	  took	  place.	  Consumerism	  mediated	  political	  organization	  and	  political	  identities	  expressions	  of	  both	  Islamists	  and	  secularists.	  At	  the	  same	  time	  consumerism	  in	  the	  form	  of	  commodification	  of	  culture	  shaped	  Islamists	  and	  secularists’	  politics	  of	  culture.	  It	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provides	  the	  production	  and	  consumption	  of	  symbols	  that	  were	  used	  to	  express	  identity	  differences	  while	  lead	  to	  different	  forms	  of	  production’s	  organization.	  (Navarro-­‐Yashin	  1997	  p:79-­‐80).	  	  Market	  reforms	  dated	  to	  the	  1980s	  with	  the	  Ozal	  period,	  the	  first	  elected	  government	  that	  followed	  tree	  year	  military	  government	  (the	  coup).	  Ozal	  economic	  strategy	  was	  to	  incorporate	  Muslim	  capital	  into	  the	  market,	  which	  was	  dominated	  by	  secular	  industrialism,	  and	  in	  this	  form	  stimulate	  competition.	  New	  values	  and	  aspirations	  emerged	  in	  the	  secular	  urban	  culture	  in	  this	  period	  of	  economic	  expansion.	  The	  aspiration	  to	  economic	  successes	  of	  the	  new	  generation	  resulted	  in	  the	  emergence	  of	  a	  new	  class	  of	  business	  people.	  Also	  this	  period	  influenced	  smaller	  cities	  such	  Anatolia	  and	  its	  Islamists	  identities	  (Navarro-­‐Yashin	  1997	  p:80-­‐81).	  	  	  “The	  rise	  of	  the	  Islamist	  movement	  in	  popularity	  and	  power	  is	  indissoluble	  from	  the	  development	  of	  specialized	  businesses	  for	  “Islamic	  goods”	  and	  the	  formation	  of	  market	  network	  for	  believers.”	  (Navarro-­‐Yashin	  1997	  p:80)	  	  	  	  The	  Islamists	  political	  activities	  were	  closely	  connected	  with	  the	  market	  activities.	  The	  market	  enabled	  and	  strengthened	  their	  cultural	  mobilization	  capacity	  in	  the	  way	  that	  offered	  a	  space	  where	  their	  identity	  was	  consolidated.	  	  	  	  	  
Economic	  Islam	  According	  to	  MUSIAD,	  the	  most	  important	  Islamic	  business	  organization,	  the	  Islamic	  discourse	  functioned	  as	  an	  alternative	  to	  nonviable	  capitalism.	  They	  consider	  “Homo	  islamicus”	  rather	  than	  “Homo	  economicus”	  to	  be	  the	  ethical	  way	  to	  achieve	  development.	  They	  see	  themselves	  as	  progressive,	  “…	  open	  to	  economic	  and	  technological	  innovation,	  compatible	  with	  free	  market	  and	  capitalism,	  and	  able	  to	  create	  sources	  of	  wealth”	  (Ozbudun	  and	  Keyman	  2002	  p.	  308).	  In	  this	  sense	  the	  Islamic	  ideology	  aimed	  to	  counter	  balance	  the	  effect	  of	  their	  economic	  activities	  with	  traditional	  norms	  and	  institutions	  that	  regulated	  social	  relations.	  	  Economic	  Islam	  and	  its	  initiation	  in	  the	  market	  have	  played	  a	  role	  in	  the	  success	  of	  the	  Islam	  movement.	  MUSIAD	  “…	  has	  played	  a	  crucial	  role	  in	  linking	  business	  organization	  with	  the	  race	  of	  Islam;…”	  furthermore	  it	  has	  created	  “…	  a	  ”powerful	  network	  based	  upon	  trust	  relations”	  among	  Islamic	  economic	  actors,…”	  (Ozbudun	  and	  Keyman	  2002	  p.	  308)	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The	  military	  	  The	  military	  has	  been	  the	  main	  guardian	  of	  the	  modernization	  process	  in	  Turkey.	  	  Since	  the	  foundation	  of	  the	  republic	  the	  military	  has	  been	  supervising	  the	  activities	  of	  the	  government	  officials	  to	  keep	  modernization	  on	  track.	  They	  have	  been	  doing	  this	  based	  on	  the	  idea	  that	  civilian	  politicians	  are	  not	  trustworthy	  and	  that	  they	  represent	  the	  three	  main	  divisions	  of	  the	  country,	  religion,	  ideology	  and	  ethnicity.	  Moreover	  their	  main	  concern	  has	  been	  to	  keep	  the	  unity	  of	  the	  nation.	  	  (Aydinli	  2012	  p:100-­‐101)	  	  	  Turkish	  military	  enjoyed	  of	  formal	  and	  informal	  power.	  Until	  very	  recent,	  they	  dominated	  civilians’	  cabinets	  through	  the	  National	  Security	  Council.	  Military	  officers	  passed	  policies	  guideline	  which	  minister	  had	  to	  fulfill.	  On	  these	  premises	  military	  officers	  has	  organized	  several	  coups,	  in	  1960,	  1971,	  1980	  and	  the	  postmodern	  coup	  in	  1997.	  However	  military	  and	  political	  realm	  has	  been	  through	  structural	  changes	  toward	  a	  more	  democratic	  system	  (Aydinli	  2012	  	  p:101).	  	  	  The	  military	  has	  not	  only	  being	  the	  protector	  of	  the	  national	  unity	  but	  also	  of	  the	  secular	  order.	  This	  public	  body	  can	  be	  seen	  as	  “a	  state	  within	  the	  state”.	  Since	  its	  establishment	  until	  eight	  decade	  later	  the	  “absolutists”	  ruled	  the	  military;	  those	  officers	  believed	  that	  because	  Turkish	  society	  and	  politics	  were	  not	  mature,	  civilians	  had	  to	  be	  guided	  by	  the	  state	  and	  military	  force.	  Within	  the	  military	  the	  “gradualists”	  group	  of	  officers,	  different	  from	  “absolutists”,	  believed	  that	  cooperation	  with	  society	  was	  a	  better	  way	  to	  achieve	  modernization.	  They	  thought	  that	  coups	  were	  counterproductive.	  Under	  military	  reputation	  crisis,	  when	  the	  “absolutists”	  methods	  failed	  to	  solve	  society	  problems	  after	  the	  80s,	  “gradualists”	  helped	  to	  reestablish	  military-­‐civil	  relation	  (Aydinli	  2012	  p:101-­‐103).	  	  	  New	  military-­‐civil	  relation	  has	  been	  established	  under	  the	  victory	  of	  the	  Islamist	  oriented	  Justice	  Development	  Party	  (AKP)	  in	  2002.	  Due	  to	  the	  success	  of	  the	  AKP,	  coherent	  governance,	  economic	  growth	  and	  been	  reelected	  in	  2007	  and	  2011,	  the	  military	  has	  loose	  it	  political	  space.	  In	  the	  new	  relation	  the	  military	  leaders	  do	  not	  longer	  present	  the	  national	  threat	  and	  the	  action	  to	  deal	  with	  them.	  But	  the	  civil	  authorities	  are	  the	  one	  who	  have	  the	  last	  decision	  that	  determine	  the	  threats	  and	  how	  they	  should	  be	  handled	  (Aydinli	  p:	  103-­‐105).	  	  	  	  	  	  	  
	  
Democracy	  creating	  political	  culture	  Central	  to	  the	  development	  of	  the	  notion	  of	  civil	  society	  in	  Turkey	  was	  the	  process	  of	  democratization.	  Different	  from	  the	  counter-­‐state	  movements	  between	  leftists	  and	  rightists	  group	  that	  took	  place	  in	  the	  1970s,	  in	  the	  1980s	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was	  a	  shift	  toward	  the	  negotiation	  of	  different	  groups	  in	  the	  realm	  of	  the	  state.	  This	  shift	  was	  a	  product	  of	  the	  establishment	  of	  democratic	  institutions	  that	  operated	  through	  the	  division	  of	  state-­‐civil	  society.	  Here	  democracy	  was	  the	  terrain	  where	  public	  discourses	  were	  negotiated	  and	  rationalized	  among	  different	  interests	  groups.	  	  (Navarro-­‐Yashin	  1997	  p:131-­‐132)	  	  	  	  Referring	  to	  the	  period	  of	  1980s	  and	  1990s	  Navarro-­‐Yashin	  argues:	  “The	  idea	  of	  a	  separate	  realm	  of	  society	  was	  used	  by	  politicians	  seeking	  legitimacy,	  more	  in	  this	  particular	  historical	  period	  in	  Turkey	  than	  before.	  The	  technique	  of	  democratic	  power	  was	  the	  issue.	  This	  was	  no	  simple	  and	  linear	  development	  of	  civil	  society.”	  (Navarro-­‐Yashin	  1997	  p:132)	  	  	  	  In	  this	  regard,	  people	  that	  needed	  the	  state	  order	  for	  their	  social	  existence	  encouraged	  democratization	  in	  Turkey;	  on	  behalf	  of	  the	  state	  institution	  they	  were	  seeking	  a	  particular	  social	  position.	  The	  democratization	  as	  a	  politician’s	  strategy	  incorporated	  identities	  that	  were	  outside	  the	  modernization	  process	  in	  modernist	  practices.	  	  
	  
	  Vernacular	  politics	  	  
Vernacular	  Politics	  refers	  to	  a	  “local	  networks	  of	  people	  united	  within	  a	  complex	  set	  of	  norms	  of	  mutual	  obligation”	  (White	  2002	  p	  20-­‐21).	  	  	  Under	  these	  norms	  people	  develop	  values	  such	  as	  reciprocity,	  trust,	  social	  solidarity	  and	  social	  obligation,	  not	  only	  with	  family	  members	  and	  people	  of	  the	  same	  region	  but	  also	  across	  communities.	  The	  Islamist	  activists	  use	  this	  cultural	  resource	  to	  mobilize	  people.	  Groups’	  linkage	  constituted	  a	  movement	  at	  national	  level	  without	  losing	  local	  mobilization	  power	  and	  primary	  identification	  through	  interpersonal	  communication	  (White	  2002:	  20	  and	  21).	  	  	  What	  characterized	  the	  movement	  was	  engagement	  in	  local	  politics	  that	  was	  perceived	  by	  the	  members	  of	  the	  movement	  as	  practicing	  community	  rather	  than	  doing	  politics.	  This	  is	  what	  gave	  them	  the	  autonomy	  from	  political	  and	  civil	  institutions.	  As	  a	  result	  and	  an	  effect	  of	  this	  political	  process,	  parties	  at	  national	  level	  dealt	  with	  a	  more	  decentralized	  political	  system,	  where	  the	  autonomous	  community	  network	  had	  the	  power	  to	  lead,	  not	  to	  merely	  follow	  an	  authoritarian	  political	  system.	  Because	  the	  populist	  images	  of	  parties	  were	  rooted	  in	  these	  communities,	  not	  in	  civic	  institutions,	  popular	  support	  was	  directly	  transferred	  to	  political	  leaders.	  At	  the	  same	  time	  the	  movement	  had	  its	  own	  life	  independent	  from	  any	  representation	  of	  a	  political	  party	  at	  national	  level	  (White	  2002:	  22).	  	  	  The	  Islamist	  mobilization	  owed	  its	  success	  to	  the	  civil	  society	  and	  political	  party	  organization	  that	  were	  based	  on	  the	  vernacular	  politics.	  Vernacular	  politics	  is	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based	  on	  local	  culture	  and	  religious	  solidarity	  that	  create	  the	  basis	  for	  relation	  of	  trust	  and	  mutual	  obligation.	  Here	  religious	  and	  political	  ideology’s	  unity,	  rather	  than	  their	  separation,	  was	  embedded	  in	  the	  local	  culture	  in	  the	  form	  of	  institutions	  that	  established	  the	  social	  rules	  while	  preserving	  local	  autonomy.	  The	  homogeneity	  and	  shared	  symbols	  found	  in	  ideological	  discourses	  used	  for	  political	  mobilization,	  were	  secondary	  to	  the	  diversity	  of	  interpretation,	  interests	  and	  needs	  of	  the	  participant.	  Each	  participant	  interpreted	  the	  religious	  ideology	  according	  to	  their	  motivation	  and	  desires	  emerged	  from	  the	  local	  culture.	  The	  movement	  included	  a	  large	  diversity	  of	  people	  across	  class	  religion	  and	  belief	  (White	  2002:	  27-­‐28).	  	  	  	  	  	  	  	  In	  relation	  to	  the	  role	  of	  cultural	  norms	  in	  the	  Islamists	  political	  mobilization	  White	  argues	  that:	  “It	  requires	  instead	  that	  political	  behavior	  is	  seen	  as	  embedded	  in	  culture,	  including	  religious	  values	  as	  practiced	  in	  local	  contexts,	  rather	  than	  as	  a	  separable	  behavior	  modified	  by	  an	  ideological	  prefix	  –	  as	  in	  Muslim	  politics…”	  (White	  2002:	  28).	  	  Here	  there	  is	  a	  distinction	  between	  the	  Muslim	  or	  Islamic	  politics	  and	  the	  cultural	  norms	  and	  values	  practiced	  in	  local	  communities.	  	  
	  
Society’s	  inclusion	  in	  the	  political	  culture	  through	  civil-­‐society	  The	  concept	  of	  civil	  society	  appeared	  in	  Turkey	  in	  the	  1980s	  and	  1990s	  as	  a	  result	  of	  the	  struggle	  between	  secularist	  and	  Islamist	  identity	  over	  state	  legitimacy	  (Navarro-­‐Yashin	  1997	  p:	  152).	  	  The	  interest	  in	  civil	  society	  organization	  arises	  to	  Turkey	  due	  to	  the	  Turks	  dissatisfaction	  with	  the	  strong-­‐state	  tradition	  and	  to	  impact	  of	  globalization.	  “…as	  the	  emergence	  of	  a	  so-­‐called	  global	  civil	  society	  has	  provided	  both	  a	  normative	  and	  an	  institutional	  basis	  for	  the	  so	  call	  for	  a	  more	  participatory	  culture	  in	  Turkey.	  Thus	  civil	  society	  organizations	  value	  cultural	  globalization	  to	  the	  extent	  that	  it	  contributes	  to	  “the	  creation	  of	  the	  language	  of	  politics	  which	  is	  not	  associated	  exclusively	  with	  the	  state””(Ozbudun	  and	  Keyman	  2002	  p.	  312).	  	  Here	  more	  participatory	  culture	  is	  the	  inclusion	  of	  new	  entities	  in	  the	  modernist	  culture.	  As	  a	  consequence	  of	  the	  increase	  of	  civil	  society	  organizations	  as	  new	  political	  actors,	  new	  relations	  such	  as	  state-­‐society	  state-­‐individual	  relation	  have	  been	  reconfigured.	  They	  have	  been	  using	  a	  normative	  discourse	  of	  power	  to	  gain	  their	  space	  in	  the	  political	  terrain.	  However	  intellectuals	  and	  civil-­‐society	  organizations	  themselves	  represent	  two	  different	  views	  on	  the	  impact	  of	  globalization	  on	  the	  development	  of	  civil	  society	  organizations.	  While	  the	  former	  sees	  the	  positive	  impact	  the	  later	  are	  skeptic	  to	  it.	  Within	  the	  skeptic	  arguments	  towards	  globalization	  of	  the	  civil-­‐society	  organizations	  are	  that	  globalization	  in	  a	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long	  run	  represent	  the	  interest	  of	  the	  wealthiest	  countries	  and	  therefore	  is	  not	  good	  for	  global	  democracy.	  In	  this	  sense	  globalization	  have	  positive	  and	  negative	  impacts:	  positive	  as	  its	  helps	  to	  counter	  balance	  state	  power	  and	  negative	  as	  it	  represents	  the	  liberal	  hegemonic	  vision	  of	  the	  world.	  What	  is	  more	  important,	  when	  civil	  society	  in	  Turkey	  is	  characterized	  as	  an	  institution	  different	  from	  the	  state,	  it	  does	  not	  include	  two	  other	  important	  common	  to	  civil	  organizations.	  They	  are	  issue-­‐specific	  organizations	  and	  not	  having	  interesting	  in	  ideological	  social	  visions.	  Civil-­‐society	  in	  turkey	  is	  embedded	  in	  an	  ideological	  and	  normative	  social	  vision	  (Ozbudun	  and	  Keyman	  2002	  p.	  312-­‐315).	  	  	  
The	  reification	  of	  the	  state.	  The	  Turkish	  state	  has	  been	  reproduced	  as	  a	  result	  of	  the	  effect	  of	  its	  symbolic	  representation.	  The	  state	  as	  an	  idea	  have	  been	  reproduced	  by	  those	  that	  depend	  on	  it	  for	  their	  social	  relation.	  Furthermore	  regarding	  social	  institutions	  such	  as	  national	  economy,	  schools,	  the	  army,	  that	  are	  organized	  and	  materialized	  around	  the	  idea	  of	  the	  state:	  “A	  whole	  set	  of	  life	  processes	  now	  run	  through	  the	  materiality	  of	  networks	  that	  function	  under	  the	  emblem	  of	  state…”	  (Navarro-­‐Yashin	  1997	  p.179).	  	  	  	  Ideas	  such	  as	  the	  state	  organize	  life	  practices	  and	  create	  meanings,	  connecting	  dispositions	  toward	  the	  materiality	  it	  produces.	  Such	  materialities	  and	  dispositions	  become	  central	  elements	  in	  the	  cultural	  order.	  	  	  	  When	  ideas	  like	  the	  state	  become	  central	  elements	  to	  the	  cultural	  production	  they	  survive	  deconstruction	  like	  “…the	  materiality	  of	  the	  state	  remains	  and	  we	  are	  dependent	  on	  it.”	  (Navarro-­‐Yashin	  1997	  p.180).	  	  	  	  
Under	  the	  terrain	  of	  consumerism	  	  One	  of	  the	  impacts	  of	  globalization	  has	  been	  the	  mobilization	  and	  pluralization	  of	  cultural	  identity	  through	  economic	  and	  cultural/symbolic	  capital.	  As	  well	  it	  has	  established	  the	  condition	  in	  which	  there	  has	  been	  a	  transition	  of	  values	  toward	  the	  terrain	  of	  consumerism.	  	  	  	  	  In	  relation	  to	  cultural	  capital’s	  role	  to	  the	  emergence	  of	  different	  identities	  and	  cultural	  mobilization:	  “Cultural	  capital,	  therefore	  has	  performed	  a	  double	  role:	  as	  a	  factor	  of	  differentiation,	  by	  given	  meaning	  to	  the	  creation	  and	  the	  mobilization	  of	  different	  identities,	  and	  as	  an	  element	  of	  commonality	  among	  different	  identities,	  in	  term	  of	  their	  tendency	  toward	  consumerism.”	  (Ozbudun	  and	  Keyman	  2002	  p.	  316).	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Here	  identity	  differentiation	  through	  cultural	  capital	  can	  be	  seen	  as	  part	  of	  the	  incorporation	  of	  the	  logic	  of	  the	  cultural	  globalization	  while	  entering	  in	  the	  consumerist	  terrain	  dominated	  by	  the	  market.	  	  	  Globalization	  in	  popular	  culture	  is	  seen	  as	  providing	  coexistence	  between	  global	  and	  local.	  In	  addition	  it	  has	  transformed	  perceptions	  of	  culture	  since	  Islam	  is	  no	  longer	  seen	  as	  traditional	  but	  integrated	  into	  consumerist	  culture.	  Islamic	  cultural	  capital	  has	  been	  expressed	  through	  art,	  music	  and	  fashion	  (Ozbudun	  and	  Keyman	  2002	  p.	  317).	  	  “Islamic	  identity	  is	  as	  much	  part	  of	  the	  new	  consumerist	  culture	  not	  as	  an	  evil	  emanating	  from	  the	  West	  but	  as	  a	  basis	  of	  social	  status	  and	  power.”	  (Ozbudun	  and	  Keyman	  2002	  p.	  317).	  	  In	  this	  sense	  cultural	  values	  that	  were	  representative	  of	  the	  Islamic	  culture	  has	  been	  replaced	  by	  the	  new	  values	  coming	  with	  cultural	  globalization	  and	  the	  participation	  in	  the	  consumerist	  culture.	  	  	  
Impact	  of	  globalization	  	  Globalization	  has	  impacted	  Turkish	  culture	  in	  the	  sense	  that	  it	  has	  influenced	  the	  way	  that	  social	  interactions	  are	  shaped	  and	  new	  values	  established.	  	  Now	  as	  an	  impact	  of	  globalization:	  “Cultural	  capital,	  therefore,	  has	  performed	  a	  double	  role:	  as	  a	  factor	  of	  differentiation,	  by	  given	  meaning	  to	  the	  creation	  and	  mobilization	  of	  different	  identities,	  and	  as	  an	  element	  of	  communality	  among	  different	  identities,	  in	  term	  of	  their	  tendency	  toward	  consumerism.”	  (Ozbudun	  and	  Keyman	  2002	  p.	  316)	  	  Despite	  Turkish	  local	  culture	  being	  shaped	  by	  “cultural	  globalization”,	  the	  globalization	  of	  the	  local	  is	  seen	  as	  allowing	  for	  the	  existence	  of	  more	  pluralistic	  and	  multicultural	  life.	  According	  to	  the	  popular	  view	  of	  globalization	  “…	  cultural	  globalization	  is	  viewed	  as	  a	  positive	  element	  for	  the	  revitalization	  of	  local	  art	  forms,	  cultural	  objects,	  and	  signs	  thereby	  creating	  cultural	  life	  that	  is	  more	  plural,	  democratic	  and	  multicultural.”	  (Ozbudun	  and	  Keyman	  2002	  p.	  317).	  	  	  In	  addition	  globalization	  is	  seen	  as	  “creating	  a	  platform	  on	  which	  marginalized	  and	  silenced	  cultural	  forms	  and	  objects	  can	  become	  both	  visible	  and	  marketable.”	  (Ozbudun	  and	  Keyman	  2002	  p.	  317).	  	  	  	  	  What	  is	  interesting	  here	  is	  the	  importance	  of	  cultural	  expression	  in	  its	  visible	  form	  connected	  to	  globalization.	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Analysis	  
Dissemination	  of	  the	  modernist	  culture	  through	  the	  national	  structure	  	  Since	  the	  establishment	  of	  the	  national	  order	  ideas	  leading	  to	  cultural	  transformations	  and	  meanings	  in	  Turkey	  have	  been	  less	  dependent	  on	  local	  experience.	  The	  Westernization	  process	  encouraged	  by	  the	  state’s	  elite	  that	  started	  in	  the	  1923,	  introduced	  new	  meanings	  and	  practices	  in	  the	  Turkish	  culture.	  I	  argue	  that	  the	  Westernization	  process	  was	  a	  negation	  of	  the	  Turkish	  culture	  since	  it	  did	  not	  recognize	  the	  interests	  and	  needs	  of	  the	  local	  cultures.	  	  	  	  	  	  	  Two	  main	  processes	  characterize	  the	  national	  order,	  the	  adoption	  of	  modern	  ideas	  to	  its	  practices,	  the	  Westernization	  process,	  and	  the	  centralization	  of	  governance	  through	  national	  institutions.	  These	  two	  processes	  helped	  the	  national	  elite	  to	  establish	  themselves	  as	  the	  new	  legitimate	  body	  and	  to	  justify	  its	  practices	  in	  the	  international	  community	  of	  nation	  states.	  The	  Westernization	  process	  had	  progress,	  in	  a	  modernist	  sense,	  at	  its	  center.	  The	  conception	  of	  progress	  in	  this	  sense	  was	  based	  on	  Western	  experience.	  Through	  the	  Westernization	  process	  the	  national	  elite	  juxtaposed	  the	  meanings	  of	  modernity	  with	  Turkish	  cultural	  meanings.	  Here	  the	  national	  secular	  ideology	  of	  the	  state	  functioned	  as	  a	  strategy	  to	  legitimate	  its	  form	  of	  governance	  over	  local	  cultural	  institutions.	  Local	  interests	  that	  were	  not	  supporting	  or	  aligned	  with	  institutional	  modernization	  were	  excluded.	  In	  this	  way	  the	  national	  secular	  order	  imposed	  its	  legitimacy	  and	  ideology	  over	  the	  local	  legitimacy	  held	  by	  religious,	  tribe,	  landlords	  and	  merchants	  leaders.	  Despite	  their	  inclusion	  in	  the	  first	  national	  Assembly	  they	  were	  left	  out	  of	  the	  second	  national	  Assembly,	  because	  they	  were	  not	  interested	  in	  supporting	  the	  change	  in	  the	  political	  system	  and	  the	  Westernization	  process.	  Moreover	  the	  political	  changes	  of	  the	  national	  elite	  included	  the	  supremacy	  of	  secular	  over	  religious	  forms	  of	  governance	  of	  the	  modern	  paradigm.	  	  	  	  The	  cultural	  modernization,	  as	  a	  part	  of	  the	  Westernization	  process,	  was	  the	  strategy	  of	  the	  national	  elite	  to	  bring	  the	  modern	  culture	  to	  the	  local.	  It	  aimed	  to	  centralize	  national	  governance	  and	  break	  with	  local	  cultural	  meanings.	  Local	  cultural	  practices	  started	  to	  be	  perceived	  as	  traditional	  and	  as	  a	  source	  of	  backwardness.	  The	  cultural	  modernization	  that	  promised	  protection	  of	  local	  culture	  under	  the	  modern	  national	  institutions	  took	  place	  independent	  of	  the	  public	  support.	  It	  was	  mainly	  the	  interest	  of	  the	  national	  elite	  that	  was	  the	  engine	  of	  these	  processes.	  The	  modernization	  of	  cultural	  institutions	  that	  included	  the	  establishment	  of	  rules	  on	  clothing,	  the	  creation	  of	  the	  national	  language,	  national	  culture	  and	  that	  brought	  national	  institution	  to	  the	  local,	  took	  place	  without	  the	  inclusion	  of	  local	  interests.	  People	  were	  interested	  in	  uniting	  forces	  to	  protect	  themselves	  against	  the	  invaders,	  not	  to	  change	  the	  political	  system.	  The	  local	  interests	  and	  needs	  were	  undermined	  in	  this	  process.	  In	  this	  way	  the	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centralization	  of	  meaning	  of	  the	  Westernization	  process	  broke	  with	  the	  Turkish	  culture	  that	  was	  characterized	  by	  diversity,	  autonomy	  and	  having	  its	  meanings	  grounded	  in	  local	  experience.	  Moreover	  with	  the	  cultural	  modernization	  the	  Turkish	  cultural	  meanings	  were	  centralized	  and	  the	  institutions	  where	  power	  could	  be	  exercised	  over	  the	  local	  created.	  	  	  In	  this	  sense	  the	  centralization	  of	  governance	  and	  cultural	  meanings	  to	  the	  national	  order	  were	  strategies	  of	  the	  national	  elite	  to	  break	  with	  the	  previous	  order	  and	  set	  the	  structural	  frame,	  which	  would	  guide	  further	  cultural	  changes	  in	  the	  name	  of	  cultural	  progress.	  	  	  	  	  	  In	  this	  process	  the	  military	  played	  a	  key	  role	  by	  being	  the	  main	  protector	  of	  the	  secular	  order	  and	  national	  unity	  since	  the	  foundation	  of	  the	  republic.	  The	  “absolutist”,	  that	  governed	  the	  military	  guided	  civil	  and	  society	  under	  the	  belief	  that	  civilians	  were	  not	  ready	  to	  rule	  themselves.	  The	  military	  force	  was	  ready	  to	  act	  to	  protect	  national	  unity.	  	  	  The	  notion	  of	  authentic	  and	  national	  culture,	  united	  by	  national	  boundaries,	  was	  internalized	  among	  Turks	  throughout	  the	  process	  of	  Westernization.	  Since	  the	  Westernization	  process	  the	  progress	  in	  the	  Turkish	  culture	  needed	  to	  be	  discovered	  through	  modern	  national	  practices.	  In	  this	  way	  the	  Turkish	  cultural	  meanings	  were	  connected	  to	  the	  modern	  culture.	  The	  significance	  of	  local	  cultural	  meanings	  needed	  to	  be	  justified	  according	  to	  the	  logic	  of	  cultural	  modernity	  of	  the	  national	  order.	  The	  Westernization	  process	  did	  not	  recognize	  other	  forms	  of	  cultural	  existence	  outside	  the	  modern	  one.	  The	  Westernization	  ideology	  saw	  modernization,	  in	  the	  European	  sense,	  as	  the	  goal	  for	  all	  local	  cultures.	  
Cultural	  contestation	  Since	  the	  foundation	  of	  the	  republic,	  the	  Turkish	  nation	  state	  had	  a	  key	  role	  in	  establishing	  the	  institutions	  and	  the	  meanings	  that	  oriented	  the	  directions	  of	  the	  Turkish	  culture.	  The	  Turkish	  modern	  state	  held	  this	  power	  until	  new	  interests	  and	  ambitions	  from	  the	  civil	  society	  began	  to	  question	  the	  legitimacy	  of	  the	  state.	  The	  modernization	  practices	  were	  concentrated	  on	  the	  state	  practices,	  not	  much	  cultural	  participation	  was	  included	  in	  this	  process.	  The	  state	  conducted	  its	  practices	  almost	  independently	  from	  its	  population.	  It	  was	  not	  until	  the	  1980s	  and	  1990s	  that	  local	  culture	  adopted	  the	  modern	  logic	  and	  language	  to	  express	  their	  interests	  and	  needs.	  It	  was	  in	  this	  period	  when	  local	  cultures	  such	  as	  Islam	  conducted	  their	  cultural	  claim	  in	  the	  democratic	  political	  system.	  In	  the	  following	  I	  analyze	  the	  role	  of	  modern	  categories	  and	  the	  centralization	  of	  cultural	  meanings	  for	  the	  emergence	  of	  political	  Islam.	  Later	  I	  analyze	  the	  role	  of	  the	  “global	  culture”	  in	  establishing	  the	  norms	  and	  the	  institutions	  for	  the	  Turkish	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civil	  society.	  I	  aim	  to	  answer	  how	  modernity	  and	  the	  national	  order	  have	  framed	  the	  Turkish	  cultural	  manifestation.	  	  	  The	  cultural	  contestation	  and	  identities	  that	  emerged	  in	  the	  1980s	  and	  1990s	  adopted	  the	  logic	  of	  the	  modernist	  discourses	  to	  their	  own	  cultural	  meaning	  and	  practices.	  This	  process	  can	  be	  seen	  as	  a	  cultural	  response	  to	  the	  condition	  that	  Westernization	  and	  the	  national	  order	  posed	  to	  local	  cultures.	  In	  this	  period	  local	  government	  (divided	  in	  municipalities)	  were	  subordinated	  and	  dependent	  of	  national	  governments.	  Here	  local	  cultural	  claims	  were	  recognized	  as	  long	  as	  they	  adopted	  national	  modernist	  strategies	  for	  their	  expression.	  	  	  Modernity	  affected	  the	  Turkish	  culture	  in	  the	  way	  that	  identity	  politics	  in	  the	  1980s	  and	  1990s	  adopted	  the	  modern	  distinction	  between	  secular	  and	  religious	  forms	  of	  governance	  for	  their	  organization.	  The	  secular	  and	  Islamist	  identity	  found	  its	  meaning	  in	  modern	  representation.	  The	  distinction	  of	  secular	  versus	  religious	  governance	  was	  the	  strategy	  of	  the	  national	  elite	  to	  legitimize	  their	  practices	  and	  exercise	  their	  authority	  over	  the	  local	  cultures.	  The	  secularism	  was	  the	  state	  ideology.	  In	  the	  1980s	  and	  1990s	  this	  categories	  were	  used	  to	  mobilize	  the	  Islamic	  identity	  against	  the	  secular	  order.	  Moreover	  the	  meaning	  of	  this	  distinction	  was	  not	  internal	  to	  the	  Islam	  local	  culture	  but	  a	  modern	  designation	  to	  it.	  The	  political	  Islam	  reproduced	  these	  categories	  because	  from	  these	  they	  got	  their	  political	  support.	  	  	  	  In	  addition	  the	  national	  order	  framed	  the	  content	  of	  Islamists’	  and	  secularists’	  claims.	  The	  new	  democratic	  technique	  of	  politicians	  that	  aimed	  to	  rescue	  the	  state	  from	  its	  legitimacy	  crisis,	  found	  its	  support	  in	  the	  meanings	  formulated	  through	  the	  modern	  and	  national	  logic.	  Here	  the	  centralized	  institutions	  of	  the	  cultural	  modernization	  were	  the	  platform	  for	  the	  diversification	  of	  voices	  that	  adopted	  the	  modern	  language.	  With	  the	  increased	  popular	  consciousness	  about	  cultural	  contestation	  in	  the	  democratic	  context	  Turks	  began	  to	  conceptualize	  and	  theorize	  all	  their	  life	  practices.	  The	  theorizations	  of	  life	  practices	  followed	  the	  logic	  of	  distinction	  of	  modernity	  between	  secular	  and	  Islamic.	  The	  Islamic	  and	  secular	  identity	  offered	  a	  different	  interpretation	  of	  the	  authentic	  local	  culture,	  while	  reproducing	  the	  notion	  of	  national	  culture	  of	  the	  state.	  They	  organized	  their	  discourses	  around	  the	  idea	  of	  the	  state.	  Cultural	  meanings	  were	  conceptualized	  and	  politicized	  to	  serve	  the	  new	  democratic	  political	  system.	  Moreover	  the	  local	  cultural	  meanings	  gained	  their	  significance	  as	  long	  as	  they	  followed	  the	  national	  logic.	  Cultural	  discourses	  needed	  to	  fit	  national	  logic	  while	  their	  significance	  was	  less	  dependent	  on	  local	  experience.	  	  	  	  	  Since	  local	  cultural	  meanings	  needed	  to	  be	  justified	  beyond	  their	  local	  significance,	  in	  national	  politics,	  they	  functioned	  as	  a	  political	  symbol.	  In	  this	  sense	  the	  political	  meaning	  of	  the	  Islamic	  cultural	  symbols	  found	  its	  platform	  in	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the	  centralized	  national	  order	  and	  in	  the	  meanings	  of	  modernity.	  The	  national	  order	  established	  its	  meaning	  and	  institutions	  independently	  of	  the	  Turkish	  cultural	  experience.	  It	  was	  also	  at	  the	  symbolic	  level	  were	  cultural	  contestation	  took	  place	  in	  the	  1980s	  and	  1990s.	  	  	  The	  process	  of	  democratization	  was	  initiated	  by	  politicians	  to	  gain	  legitimacy.	  They	  used	  the	  division	  between	  state	  and	  civil	  to	  gain	  their	  legitimacy	  from	  the	  new	  civil	  society	  rather	  than	  from	  the	  state.	  By	  doing	  this	  politicians	  were	  seeking	  a	  particular	  social	  position,	  which	  depended	  on	  the	  already	  established	  national	  order.	  	  The	  democratization	  of	  institutions	  allowed	  for	  the	  rationalization	  of	  public	  discourses	  in	  the	  terrain	  of	  the	  state.	  This	  process	  together	  with	  the	  adoption	  of	  civil	  organization,	  that	  I	  explain	  below,	  leads	  to	  more	  public	  inclusion	  in	  modernist	  practices.	  It	  opened	  up	  for	  cultural	  participation	  of	  modern	  institutions	  in	  national	  politics.	  They	  aimed	  to	  bring	  local	  signification	  to	  the	  national	  level.	  An	  example	  of	  this	  was	  the	  new	  meaning	  of	  words	  like	  “nativeness”	  and	  the	  theorization	  of	  life	  practices.	  Concepts	  and	  categories	  of	  these	  theorizations	  were	  used	  in	  public	  discourses	  in	  the	  new	  democratic	  system.	  The	  new	  meanings	  produced	  in	  cultural	  contestation	  were	  used	  as	  a	  political	  resource.	  Central	  to	  this	  function	  was	  the	  political	  Islam.	  Political	  Islam	  is	  the	  professionalization	  of	  the	  representation	  of	  local	  cultural	  meanings	  in	  national	  politics.	  Here	  representation	  of	  culture	  corresponds	  to	  specific	  formulations	  that	  function	  on	  a	  political	  symbolic	  level.	  Meanings	  and	  practices	  of	  the	  political	  Islam	  depend	  on	  national	  and	  modern	  significance.	  Political	  Islam	  is	  then	  the	  adoption	  of	  the	  language,	  logic	  and	  practice	  of	  modernity.	  However	  political	  Islam	  operate	  on	  the	  symbolic	  realm	  that	  is	  ordered	  by	  modern	  and	  global	  meanings.	  Its	  symbolic	  practices	  differ	  from	  the	  performative	  dimension	  of	  culture,	  which	  is	  practical.	  Moreover	  the	  effect	  of	  practices	  organized	  around	  this	  mechanism	  will	  constitute	  a	  world	  and	  a	  culture,	  which	  meanings	  are	  constituted	  independently	  of	  local	  experience.	  	  	  	  
	  
	  
Globalization	  of	  the	  local	  The	  effects	  of	  globalization	  in	  Turkey	  can	  be	  understood	  as	  the	  continuation	  of	  the	  modernist	  project	  that	  aimed	  to	  order	  social	  relations	  and	  local	  cultural	  practices.	  Here	  the	  notion	  of	  the	  “global	  culture”	  produced	  local	  disposition	  to	  the	  “global	  culture”.	  Consciousness	  about	  the	  “global	  culture”	  allows	  for	  practices	  and	  meanings	  that	  are	  alienated	  from	  the	  local	  space	  where	  people	  interact.	  Here	  the	  “global	  culture”	  can	  be	  seen	  as	  a	  culture	  in	  itself.	  	  	  Consciousness	  about	  the	  global	  civil	  society	  reflects	  the	  disposition	  of	  the	  local	  culture	  to	  the	  “global	  culture”.	  As	  I	  suggested	  above	  the	  modernist	  culture	  in	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Turkey	  is	  organized	  at	  the	  symbolic	  level	  and	  its	  meanings	  are	  constituted	  independent	  of	  local	  experiences.	  Turkish	  practices	  that	  take	  the	  “global	  culture”	  at	  its	  center	  can	  be	  understood	  as	  the	  continuation	  of	  the	  same	  world	  that	  has	  its	  root	  in	  the	  Westernization	  process.	  	  	  Consciousness	  about	  the	  global	  civil	  society	  influenced	  Turkish	  civil	  institutions.	  The	  global	  civil	  society	  provided	  the	  institutions	  and	  norms	  that	  framed	  Turkish	  civil	  society	  institutional	  practices.	  In	  Turkey	  civil	  society	  organization	  functioned	  to	  develop	  political	  discourses	  that	  were	  alternative	  to	  the	  state	  discourses.	  It	  enabled	  more	  public	  participation	  in	  the	  modernist	  project	  and	  the	  expression	  of	  cultural	  identities	  that	  were	  to	  some	  extent	  previously	  excluded	  from	  the	  meanings	  of	  modernity.	  Here	  local	  cultural	  expressions	  found	  their	  space	  in	  the	  “global	  culture”	  as	  part	  of	  the	  global	  civil	  society.	  The	  global	  civil	  society	  was	  the	  model,	  which	  guided	  the	  formation	  of	  the	  Turkish	  civil	  society.	  	  	  Within	  the	  framework	  of	  the	  global	  civil	  society	  the	  Turkish	  civil	  organizations	  had	  the	  right	  to	  political	  participation.	  Their	  main	  interest	  was	  to	  gain	  space	  in	  the	  political	  terrain	  to	  counterbalance	  state	  power.	  However	  civil	  organizations	  were	  organized	  around	  socio-­‐political	  visions.	  Civil	  organizations	  like	  MUSIAD	  conceived	  their	  practice	  in	  distinction	  to	  the	  secular	  identity.	  In	  this	  sense	  the	  inclusion	  of	  culture	  in	  politics	  lead	  to	  the	  institutionalization	  of	  cultural	  division	  in	  civil	  institutions.	  The	  represented	  cultural	  division	  of	  modernity	  found	  its	  legal	  institutions	  in	  the	  “global	  culture”.	  Some	  cultural	  practices	  were	  divided	  according	  to	  the	  political	  vision	  of	  their	  civil	  organization.	  In	  this	  way	  civil	  society	  reconfigured	  social	  relations	  and	  interaction	  as	  it	  stimulated	  a	  modern	  culture	  based	  on	  external	  experience.	  	  	  In	  this	  way	  the	  impact	  of	  globalization	  in	  the	  Turkish	  culture	  took	  place	  through	  the	  national	  institutions	  and	  the	  structure	  created	  in	  the	  Westernization	  process.	  	  Civil	  organizations	  did	  no	  longer	  have	  the	  need	  to	  justify	  their	  practices	  according	  to	  national	  signification	  but	  they	  were	  legally,	  institutionally	  and	  symbolically	  connected	  to	  global	  institutions.	  However	  this	  connection	  was	  made	  by	  the	  local	  adoption	  of	  the	  modern	  and	  global	  principle.	  It	  is	  only	  within	  the	  modern	  global	  framework	  that	  they	  become	  meaningful.	  The	  modern	  categories	  of	  modernity	  were	  reinforced	  by	  the	  “global	  culture”.	  	  	  
The	  consumerist	  culture	  The	  connection	  of	  the	  Turkish	  local	  practices	  with	  the	  national	  and	  the	  global	  level	  of	  signification	  can	  explain	  further	  cultural	  changes	  such	  as	  the	  entrance	  in	  the	  terrain	  of	  the	  consumerist	  culture.	  The	  interpretative	  frameworks	  that	  the	  local	  identities	  found	  in	  the	  “global	  culture”	  had	  its	  expression	  and	  existence	  in	  the	  terrain	  of	  consumerism.	  Here	  the	  “global	  culture”	  was	  manifested	  in	  the	  symbolic	  expression	  of	  cultural	  differences.	  Rather	  than	  being	  understood	  as	  the	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revitalization	  of	  culture,	  creating	  more	  multicultural,	  democratic	  and	  plural	  life,	  the	  “global	  culture”	  can	  be	  seen	  as	  local	  consumption	  of	  a	  symbols	  ordered	  around	  modern	  ideas.	  Here	  local	  cultural	  practices	  organized	  around	  the	  national	  and	  global	  institutions	  create	  local	  disposition	  toward	  the	  categories	  of	  the	  “global	  culture”.	  	  	  Like	  the	  cultural	  bipolarity,	  the	  consumerist	  culture	  has	  its	  origin	  in	  the	  Westernization	  process.	  1)	  The	  adoption	  of	  modern	  ideas	  in	  the	  name	  of	  progress	  by	  the	  national	  elite,	  which	  lead	  to	  the	  formation	  of	  the	  national	  order,	  2)	  the	  interpretative	  frameworks	  that	  were	  the	  source	  for	  the	  formation	  of	  secular	  and	  Islamist	  identity	  and	  3)	  the	  notion	  of	  global	  civil	  society	  and	  the	  “global	  culture”,	  which	  lead	  to	  the	  creation	  of	  civil	  organizations	  organized	  around	  political	  visions	  and	  can	  all	  be	  seen	  as	  local	  consumption.	  	  	  	  In	  the	  context	  of	  globalization	  cultural	  diversity	  and	  expression	  are	  understood	  in	  terms	  of	  symbolic	  capital.	  This	  implies	  that	  the	  mere	  consumption	  of	  particular	  cultural	  costumes	  is	  equated	  to	  one	  or	  another	  culture.	  Cultural	  diversity	  exists	  as	  long	  as	  people	  consume	  different	  costumes	  while	  occupying	  the	  terrain	  of	  consumerism.	  In	  addition,	  since	  cultural	  differences	  are	  understood	  as	  they	  are	  represented	  in	  the	  global,	  global	  categories	  serve	  as	  a	  platform	  for	  cultural	  organization	  and	  mobilization.	  The	  traditional	  forms	  are	  no	  longer	  traditional	  as	  when	  they	  express	  themselves	  through	  patterns	  of	  consumption.	  In	  this	  way	  the	  symbolic	  order	  of	  the	  global	  penetrates	  the	  local	  meanings,	  shaping	  its	  cultural	  practices.	  	  	  	  	  	  	  	  	  As	  suggested	  above	  the	  global	  institutions	  have	  elevated	  and	  connected	  the	  local	  meanings	  to	  the	  global	  level.	  Here	  the	  “global	  culture”	  gave	  the	  meaning	  to	  cultural	  identities	  as	  their	  meanings	  now	  count	  on	  legal	  and	  symbolic	  support.	  In	  this	  sense	  the	  national	  and	  the	  global	  have	  been	  playing	  an	  active	  role	  in	  ordering	  local	  practices	  around	  the	  national	  and	  global	  signification.	  In	  addition	  the	  local	  cultural	  progress	  have	  been	  understood	  in	  terms	  of	  consumption.	  First	  Turkish	  culture	  was	  modern	  in	  the	  sense	  that	  centralized	  local	  cultural	  meanings	  with	  the	  process	  of	  cultural	  modernization	  and	  in	  the	  sense	  that	  national	  institutions	  carried	  modernist	  practices.	  Second	  other	  cultures	  such	  as	  Islam	  were	  recognized	  in	  the	  modern	  democratic	  system	  as	  long	  as	  they	  adapted	  the	  modern	  political	  logic	  to	  express	  their	  existence	  and	  institutionalized	  their	  practices	  within	  the	  framework	  of	  the	  global	  civil	  society.	  Third,	  in	  the	  terrain	  of	  consumerism	  the	  diversity	  of	  people’s	  identity	  are	  expressed	  to	  the	  extent	  that	  they	  consume	  the	  cultural	  and	  identity	  symbols	  understood	  and	  represented	  in	  the	  “global	  culture”.	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The	  local	  culture	  	  Until	  now	  my	  main	  concern	  has	  been	  the	  effect	  of	  the	  practices	  that	  function	  to	  expand	  local	  signification	  beyond	  their	  symbolic	  boundaries.	  These	  practices	  have	  been	  connected	  to	  modern	  practices.	  In	  this	  section	  I	  am	  concerned	  with	  the	  local	  culture.	  	  	  The	  “vernacular	  politics”	  is	  an	  example	  of	  Turkish	  local	  politics,	  which	  exist	  independently	  from	  national	  and	  global	  signification	  while	  using	  modern	  means	  to	  articulate	  local	  interest	  and	  needs.	  In	  contrast	  to	  the	  “global	  culture”	  and	  modernist	  culture	  of	  the	  state,	  meanings	  in	  the	  “vernacular	  politics”	  were	  independent	  from	  civil	  institutions	  and	  political	  representation	  at	  the	  national	  level.	  The	  “vernacular	  politics”	  exist	  only	  in	  the	  embeddedness	  of	  local	  practice,	  norms	  and	  values	  at	  the	  community	  level.	  Here	  face	  to	  face	  interactions	  reaffirm	  and	  change	  directions	  in	  the	  local	  culture.	  In	  addition	  as	  opposed	  to	  modern	  ideas,	  religion	  and	  politics	  complement	  each	  other	  to	  form	  the	  local	  cultural	  order.	  Because	  the	  participants	  interpret	  religion	  and	  use	  politics	  according	  to	  the	  motivations	  and	  desires	  emerging	  from	  local	  interaction,	  neither	  religion	  nor	  politics	  take	  away	  the	  autonomy	  and	  heterogeneity	  of	  the	  local	  community.	  However	  religion	  create	  the	  ground	  for	  group	  solidarity	  and	  community	  obligation	  in	  form	  of	  cultural	  institutions.	  	  In	  this	  way	  “vernacular	  politics”	  can	  be	  seen	  as	  a	  local	  culture	  which	  properties	  and	  transformations	  are	  less	  dependent	  of	  symbolic	  formulations.	  It	  exists	  in	  the	  practices	  of	  its	  community.	  	  	  Despite	  the	  “vernacular	  politics”	  symbolic	  limitation,	  it	  has	  only	  practical	  function	  within	  the	  community	  boundaries,	  participants	  have	  managed	  to	  obtain	  political	  representation	  in	  national	  politics.	  The	  “vernacular	  politics”	  have	  been	  central	  to	  the	  success	  of	  political	  Islam.	  In	  addition	  the	  “vernacular	  politics”	  is	  a	  movement,	  which	  included	  a	  large	  diversity	  of	  people,	  classes	  and	  beliefs.	  The	  practices	  of	  its	  norms	  and	  values	  are	  open	  to	  participants.	  In	  this	  sense	  interaction	  between	  different	  participants	  keeps	  the	  movement	  heterogene.	  	  	  Because	  the	  existence	  of	  the	  “vernacular	  politics”	  does	  not	  depend	  on	  a	  representation	  of	  its	  meanings	  that	  goes	  beyond	  the	  community	  boundaries,	  its	  transformations	  do	  not	  depend	  on	  the	  national	  and	  global	  frameworks.	  Its	  transformation	  and	  evolvement	  depend	  on	  the	  local	  interaction.	  	  	  	  
Discussion	  In	  this	  section	  I	  answer	  the	  third	  research	  question.	  
	  As	  I	  suggested	  above,	  globalization	  does	  not	  revitalize	  Turkish	  culture	  nor	  bring	  a	  more	  democratic	  system	  into	  existence.	  	  In	  Turkey	  cultural	  differences	  and	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plurality	  have	  always	  existed.	  The	  problem	  has	  been	  the	  artifacts	  that	  have	  promoted	  some	  cultures	  while	  negating	  others.	  This	  process	  has	  its	  origin	  in	  the	  European	  modern	  strategy	  of	  dealing	  with	  cultural	  diversity.	  Now	  it	  is	  the	  “global	  culture”,	  as	  a	  continuation	  of	  modernity	  that	  continues	  to	  fail	  to	  recognize	  the	  existence	  of	  other	  cultures.	  Here	  the	  modern	  and	  “the	  global”	  perception	  of	  culture	  has	  been	  the	  issue.	  In	  this	  sense	  modernity	  has	  been	  a	  symbolic	  order	  formulized	  in	  non-­‐Turkish	  experience.	  	  	  The	  religious	  and	  political	  ideology	  embedded	  in	  “vernacular	  politics”	  can	  be	  seen	  as	  modern	  as	  it	  involves	  a	  separation	  of	  religion	  and	  politics	  as	  characteristic	  of	  modernity	  in	  the	  European	  sense.	  They	  reflect	  cultural	  responses	  to	  local	  conditions.	  	  Considering	  that	  local	  interaction	  creates	  the	  properties	  and	  meanings	  that	  modify	  the	  culture	  producing	  cultural	  evolvement	  as	  experienced	  in	  local	  interaction	  it	  is	  possible	  to	  argue	  that	  the	  cultural	  development	  that	  the	  Westernization	  process	  promised	  to	  the	  Turkish	  culture	  was	  a	  flaw.	  However	  meanings	  of	  modernity	  were	  juxtaposed	  to	  Turkish	  cultural	  meanings	  through	  the	  national	  order	  and	  global	  institutions.	  This	  process	  created	  the	  platform	  on	  which	  the	  politicization	  of	  culture	  took	  place.	  	  	  The	  meaning	  of	  the	  politicization	  of	  culture	  was	  not	  a	  product	  of	  the	  Turkish	  local	  interaction.	  It	  used	  the	  mobilization	  capacity	  of	  the	  already	  established	  categories	  of	  modernity,	  in	  a	  European	  sense,	  for	  the	  cultural	  contestation.	  Categories	  and	  meaning,	  products	  of	  the	  cultural	  contestation,	  were	  framed	  by	  the	  idea	  of	  the	  state	  and	  the	  “global	  culture”.	  However	  cultures	  were	  understood	  as	  they	  used	  this	  framework	  to	  express	  their	  existence.	  In	  this	  sense	  two	  different	  manifestations	  of	  Islam	  were	  a	  product	  of	  modernity.	  Political	  Islam	  and	  “vernacular	  politics”	  are	  part	  of	  two	  different	  cultures.	  Since	  Political	  Islam	  is	  organized	  around	  national	  and	  global	  practices,	  it	  can	  be	  seen	  as	  part	  of	  the	  modern	  culture	  in	  the	  European	  sense.	  It	  owes	  its	  existence	  and	  significance	  to	  the	  symbolic	  order	  of	  modernity.	  Transformation	  in	  the	  political	  Islam	  depends	  on	  changes	  in	  the	  symbolic	  world	  organized	  around	  Euro-­‐American	  perception.	  	  	  In	  contrast	  the	  “vernacular	  politics”	  has	  its	  meaning	  independent	  of	  national	  and	  global	  frameworks.	  In	  this	  sense	  the	  properties	  of	  local	  interaction	  frames	  the	  cultural	  direction.	  Because	  “vernacular	  politics”	  only	  function	  in	  its	  performative	  dimension	  its	  norms	  and	  values	  are	  open	  to	  any	  costumer.	  This	  increased	  the	  diversity	  of	  its	  participants	  and	  its	  possibility	  for	  evolvement.	  	  	  	  	  	  	  However	  political	  Islam	  allowed	  the	  existence	  of	  the	  “vernacular	  politics”	  without	  the	  latter	  loosing	  its	  autonomy.	  The	  political	  support	  of	  the	  movement	  was	  transferred	  into	  national	  politics	  without	  the	  mediation	  of	  civil	  institutions.	  
	   37	  
In	  this	  way	  the	  “vernacular	  politics”	  did	  not	  need	  to	  accomplish	  with	  the	  norms	  of	  the	  global	  civil	  society.	  	  	  The	  recent	  notion	  of	  cultural	  diversity	  and	  coexistence	  in	  the	  terrain	  of	  consumerism	  can	  be	  understood	  as	  the	  manifestation	  of	  the	  perception	  of	  a	  particular	  point	  of	  view.	  It	  is	  the	  point	  of	  view	  that	  understands	  the	  world	  through	  the	  lens	  of	  the	  “global	  culture”.	  In	  this	  way	  consciousness	  about	  identity	  coexistence	  and	  diversity	  in	  the	  terrain	  of	  consumerism	  can	  be	  understood	  as	  creating	  local	  disposition	  toward	  the	  consumerist	  culture	  itself.	  Its	  descriptions	  serve	  as	  a	  guide	  to	  be	  followed	  by	  the	  local	  agents.	  The	  notion	  of	  consumerist	  culture	  should	  be	  understood	  as	  an	  attempt	  to	  fix	  local	  practices	  to	  global	  representations.	  Since	  cultural	  expression	  in	  the	  terrain	  of	  consumerism	  operates	  on	  the	  symbolic	  dimension,	  its	  meaning	  depends	  on	  formulized	  schemes	  such	  as	  the	  national	  and	  global	  symbolic	  order.	  	  Finally	  the	  process	  of	  cultural	  and	  identity	  fixation	  has	  been	  possible	  due	  to	  the	  notion	  that	  the	  signification	  of	  a	  local	  cultural	  meaning	  can	  be	  expanded	  or	  juxtaposed	  to	  other	  localities.	  Here	  the	  role	  of	  politics	  and	  modern	  institutions	  has	  played	  a	  key	  role	  in	  orienting	  local	  practices	  toward	  national	  and	  global	  significance.	  At	  the	  same	  time	  national	  and	  global	  meanings	  are	  organized	  around	  non-­‐Turkish	  experience.	  	  	  
Conclusion	  As	  I	  have	  shown	  above	  the	  practices	  that	  have	  taken	  their	  meaning	  from	  experiences	  external	  to	  the	  Turkish	  culture,	  have	  limited	  the	  agency	  of	  the	  local	  to	  guide	  cultural	  transformation	  and	  evolvement.	  Practices	  such	  as	  the	  Westernization	  process	  and	  the	  politicization	  of	  culture	  have	  oriented	  local	  practices	  toward	  national	  and	  global	  signification.	  The	  resulted	  cultural	  order	  has	  been	  organized	  with	  the	  support	  of	  national	  and	  global	  institutions,	  which	  practices	  have	  promised	  modernity	  in	  a	  Euro-­‐American	  sense.	  Central	  to	  these	  institutions	  have	  been	  the	  political	  Islam.	  	  	  Political	  Islam	  reflects	  cultural	  development	  as	  far	  as	  it	  allows	  for	  the	  existence	  of	  local	  cultures	  such	  as	  the	  “vernacular	  politics”.	  When	  it	  imposes	  its	  meaning	  on	  the	  local	  or	  the	  local	  become	  dependent	  on	  its	  representation	  cultural	  meanings	  become	  fixed.	  Political	  Islam	  is	  organized	  around	  national	  and	  global	  signification	  while	  allowing	  the	  modernization,	  as	  conceived	  in	  local	  interactions,	  of	  local	  cultures	  such	  as	  the	  “vernacular	  politics”.	  The	  “vernacular	  politics”	  is	  an	  autonomous	  movement	  that	  has	  as	  its	  center	  the	  emergent	  motivation	  and	  desires	  that	  emerge	  from	  local	  interaction.	  The	  participants	  rather	  than	  following	  a	  political	  or	  religious	  formulated	  image	  interpret	  these	  differently	  in	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relation	  to	  their	  everyday	  life.	  In	  contrast	  the	  political	  Islam	  depends	  on	  modern	  and	  global	  significance	  and	  on	  the	  belief	  that	  cultural	  meanings	  can	  be	  expanded	  beyond	  their	  practical	  and	  symbolic	  boundaries.	  Because	  the	  political	  Islam	  depends	  on	  the	  support	  of	  “vernacular	  politics”,	  its	  practices	  can	  be	  situated	  between	  the	  modern	  and	  global	  symbolic	  realm	  and	  the	  cultural	  practices	  of	  the	  “vernacular	  politics”.	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